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The theme of the year 2022/23 (“Welcome, Hospitality, Faith”) was chosen by the
6 “columns” of the international LS network: Almudena (Paris), Dan (Cluj), Giulia
(Malta), Jean-Paul (Naples), Marco (Zurich-Luzern), Valentina (Rome). The decision
was taken after sharing and praying, and inspired by the project of the Living Stones
Huis Amsterdam.

This booklet was made by the collaboration of: Milena Acquafredda s.a. (Matera),
Daniel Asaad (London), Caterina Bruno (Naples), Valentina Cammarota (Rome), Fil-
ippo Carlomagno SJ (Naples), Dan Ruscu (Cluj), Barbara Haefele aux. (Luzern),
Jean-Paul Hernández SJ (Naples), Piero Loredan SJ (Paris), Gianfranco Matarazzo
SJ (Naples), Andras Punkosty (Budapest), Guido Ruta SJ (Milan), Fr. Ricardo San-
jurjo (Santiago de Compostela), Marco Schmid (Zurich-Luzern), Benôıt Thevenon SJ
(Paris).

Contacts: www.pietre-vive.org, segreteriapietrevive@gmail.com, Facebook: PietreVive,
Instagram: @pietre vive, YouTube channel: Pietre Vive Living Stones.
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What does it mean “to welcome”?

A few years ago, when we arrived at the Sanctuary of Nossa Senhora Aparecida on our way to WYD
in Rio, I saw a big sign in the car park that surprised me. It said: “To welcome well is to evangelise.”
And that phrase has stayed with me ever since. Sharing the good news that has transformed one
is tantamount to letting them into one’s life to taste the “nourishment” that has built us. In other
words, evangelising is about welcoming the other into the home that is our life.

In ancient societies, especially those which, like the People of Israel, were very much aware of
their nomadic past, their wandering condition, hospitality was a central value among the virtues to
be promoted and, for this very reason, in Greek and biblical literature, stories of philoxenia (lit. in
Greek “love of strangers”) are common. That is, stories that sought to inculcate the importance of
welcoming the stranger. By placing it in the foreground, a series of do ut des was guaranteed, weaving
links between different tribes, villages, towns, cities... Serving and caring for the stranger, meeting
his needs is not only a civic duty, it is an honour for those who do so. It is such a central value
that it becomes sacralised, and so stories of philoxenia become stories of theoxenia (lit. “God as a
stranger.”) In these stories the anonymous, humble, needy traveller... is finally revealed as a god, or
as YHWH or one of his angels in the biblical tradition. Usually, these visits are linked to some kind
of blessing when the guest is welcomed (like Abraham in Gen 18:1-15) or curse when he is not (like
the inhabitants of Sodom and Gomorrah in Gen 19:1-22).

But hospitality is not simply limited simply to the provision of the material requirements of the
other. While welcoming a stranger, he is part of your oikos, your house, your family... I recently heard
at a conference that to welcome is, first of all, “to enlarge the heart of [in this case] the Church.”
In fact, in Greece, hosts were legally responsible for their guests. That is why, for example, when
the Jews of Thessalonica were not able to bring Paul before the court, they brought Jason, who had
hosted them in his house (Acts 17:6-9).

Coming to the New Testament, hospitality becomes one of the main values of the disciples of
Jesus. Welcoming the stranger ultimately becomes welcoming Christ himself (Mt 25,35.40), in the
tradition of the theoxenia stories mentioned above. In the same way, to welcome the Christian mis-
sionary is to welcome Jesus; and to welcome Jesus is to welcome God Himself, who sent Him.

Not only that, welcoming Jesus, or the Christian missionary, is an image of welcoming the Word,
like Mary of Bethany (Lk 10:38-42). This is the fundamental dimension of Christian hospitality,
listening to and welcoming the stranger who is welcoming the Word that comes to man, and not so
much the material question. It is putting the other at the centre of one’s life. The first Christian
writings, such as the Didakhé, tell of the central place that hospitality had in the communities of the
end of the 1st and beginning of the 2nd century, especially when it came to welcoming those who
exercised the ministry of apostle or prophet (Did 11,3-4).

One last idea: as mentioned at the beginning, the centrality of hospitality as a quasi-sacred value
in ancient societies is rooted in the awareness that one is (or can be) a stranger, a pilgrim, a foreigner.
This is also true of the Bible. Thus, the hospitality practised by people is an awareness that humanity
is “wandering Arameans” (Dt 26,5) in search of a land, of a paradise that has been lost. The host par
excellence is God, who constantly renews his invitation to enter his tent, his house, his land. This is
man’s great desire, as so many Psalms express (Ps 27; 84; 122): to meet the Lord, who has pitched
his tent in our midst (Jn 1,14) and who prepares mankind to enter the dwelling place of heaven (Jn
14,23).
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“Living Stones” is a pathway of formation in faith. The community meetings alter-
nate between intellectual and spiritual formation.

INTELLECTUAL FORMATION consists in moments of common study according
to a pathway which is articulated in three years: 1. basic theology, 2. basic symbolism,
3. the study of the own church. Every year includes about 15 units and every unit has
its own podcast and bibliography. In the “seminar method”, each member of the group
studies and reports to the other members important basic works for the comprehension
of the faith and of its expression in sacred art. The experience is that of a “community
studying together” so as to be more and more able to “help the souls” (this was the
motivation of Saint Ignatius for his study and for the long years of study undertaken by
the Jesuits).

SPIRITUAL FORMATION consists of a common meditation of the Word of God,
using the Ignatian method outlined below. The group gathers in an atmosphere of
prayer. One member of the group comments on the biblical text. And then the group
disperses in silence for personal meditation for 30 to 60 minutes. Following personal
reflection, the group gathers again to share the fruit of the prayer; a time also to share
what’s going on in our life and the indications given by the Spirit before, during and
after the “Living Stones” service. The intimacy of sharing our personal faith builds up
the communion of the group.

How to use this booklet

This booklet contains 33 commented biblical texts. They are selected to form a precise
spiritual pathway around the the theme “Welcome, Hospitality, Faith”. This is the
theme “Living Stones” international network chose for the year 2022/23. It will be so
also the theme of the international Living Stones formation meeting in Naples (April
28th – May 1st, 2023).

The biblical texts can be used for the prayer meetings of the Living Stones groups.
The commentary is not to be given as such to the whole group, but is aimed to help
during the personal preparation of the one who will give the points of meditation to
the group. So the points cannot be these commentaries but the fruits of the prayer and
reflection of the one who will lead the common meditation.

The order of the texts is to be respected. But since most of the groups will not be
able to have 33 prayer meetings in the year, the coordinator or the spiritual assistant
chooses which texts have to be considered and which texts can be skipped.
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The Ignatian method of biblical meditation

Each text is meant to be meditated according to the method of the Ignatian Spiritual
Exercises, which can be summarised in the following steps:

0. Choose a precise time (30? 45? 60 minutes?) and a precise place.

1. PRESENCE. Come in the presence of the Lord, thinking about His gaze – with
how much love He is looking at you in this very moment, and asking for the gift of
concentration. Then, ask for the proposed “grace” with your own words (in a short
sentence which you can repeat during the meditation), according to each different
text (for instance: “Lord, give me light on my vocation”, or “Lord, give me to be
grateful of how I am”).

2. MEDITATION. Read the text several times and stop where some word moves you.
Put this “living word” in touch with your memory, with your understanding, with
your desires.

3. CONVERSATION. Speak with the Lord “like a friend speaks with his own friend”.
NB: do not write during the time of prayer. But afterwards, it helps to take 5 more
minutes to remember what happened during the prayer and to write down some
important words that touched me, or some new feelings or thoughts.

What does “Ignatian” mean?

Living Stones is an Ignatian network and it is part in several countries of the aposto-
late of the Society of Jesus. The spiritual source of the Living Stones are the Ignatian
“Spiritual Exercises”. Their presence is evident in every aspect of the “style” of the
Living Stones.

The spiritual assistant of the group can belong to another spirituality, but it is impor-
tant that the group get invited to do regularly the Ignatian Spiritual Exercises.

Here a short sketch of some characteristics of the Ignatian approach:

- Personal love and fascination for Jesus Christ (not as an idea, nor as a list of values,
but as a person). In each thing to have as goal the “defence and propagation of
faith”.

- Love for boldness and radicality. Desire to go where nobody else wants to go.
Attraction for the most difficult missions.

- Preference to encounter those who are the most far away from Gospel and Church,
to announce them Jesus Christ.

- Positive vision of the humanity. Capacity to recognise the Spirit already at work
in each human being an in each culture. Preference for the “heart of the city”.

- Capacity to “listen to the events and to the experience”. Habit to reflect and make
memory to listen the “voice of God” in the own history.
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- Capacity to distinguish the things and thoughts coming from God and those coming
from evil: “discernment”.

- Courage to confess one’s own limitations and to consider oneself as a “pilgrim” who
is not yet “arrived” and who will never have understood all things. Pope Francis
speaks of the Ignatian “incomplete thought”.

- Importance of the intellectual work, to be able to put together “head and heart”
and to better help other people to encounter the Lord.

- Capacity of listening and consoling people.

- Love to put in touch the richest and the poorest. Love for the poorest as “best
friends of the Eternal King”.

- Love for the Church with the desire to renew it constantly, in the light of the
Gospel and of the experience of the first communities.

Name of Jesus (IHS) in the rooms of Saint Ignatius of Loyola, Rome.
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Principle and Foundation. Created as welcomed by God and created
to welcome in the ‘land’ that has given/entrusted to us.

Gen. 1,1-2,4a

Grace: to consider the Creation as the “house” the Lord built in order to host me.

Points for meditation:

• To “create” means to “put order”. This text doesn’t speak about a creation “from nothing”,
but about a kind of “preparation” (or “organisation”) of a space in order to welcome the human
being. This text gives the theological meaning of the space (for us: the “three dimensions”).
Space is an invitation of God to the human being to “feel at home”. Space is the withdrawal
of God to welcome the human being into existence. To exist means to be welcomed.

• No newborn is able to survive if he is not welcomed, no human heart is able to survive if it
doesn’t find where to be “at home”. Humankind is not able to survive if it forgets that it is
only a guest on this earth, that it is “infinitely” a guest on this earth. Indeed so much so that
as a “special guest” it is called to become itself a host.

• The time (the alternation of day and night, the sequence of the different days) is the human
awareness of this divine “preparation”. Time allows us to see the Creation as process, as work
of God. Time is the way God shares His work with human beings. Through the dimension of
time (for us: “the fourth dimension”), God welcomes human beings as “collaborators” in His
creative work. God welcomes human beings as co-hosts, to be able to welcome together the
children of men.

• The goal of the whole Creation is the “shabbat”, which is the time where the Host and the
guest are together, enjoying the whole space as sacrament of this relationship. Their relationship
builds the frame of every hospitality.

• According to St Augustine, God entrusts the human being with the “last word” of the pro-
cess of Creation. Evangelisation means to tell each other, on account of God: “you are very
good” (or “very nice”, since the Hebrew word here is “TOV” which means “good” and “nice”).
This “announcement of the Good News” fulfils Creation. This announcement is the deepest
welcoming. Evangelisation means welcoming and welcoming means evangelisation.

• For us, Living Stones, every church, in its “cosmic symbolic” sense, allows us to discover the
whole world as the “common house” God built in order to welcome the human being. But
the fulfilment of this process is the moment when we announce to the visitor: “you are very
good/nice”.

Gen. 2,4b-25

Grace: enjoying creation as a dynamism that involves us.
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Points for meditation:

Discernment as a style of creation: the garden of Eden.

• How is it possible that the style of creation reveals itself as a dynamism of continuous discern-
ment aimed at distinguishing, differentiating, diversifying? Is this process completed or is it
still ongoing? What is the intention of the creator? What do you say about the identity of
him? Who is such a God?

• Why does the Lord dedicate a special space, a place, a garden to this dynamism? Is it the hos-
pitable place to preserve this dynamism or the place to radiate this dynamism in the universe?

• How do I experience this dynamism in my life? To what extent do I collaborate with it and to
what extent do I resist it? And why?

Breaking off the relationship with God. We ask the grace of receiving
the sense of sin.

Gen. 4,1-16

Grace: becoming aware of the places where we experience rejection and/or welcome.

Points for meditation:

• At the origin of this history of violence there is a lack of recognition. Cain does not feel as
welcome as he wishes. It seems that everything starts from God by not accepting his offer, but
in reality, the narrator takes us into Cain’s subjective interpretation of what happened. Cain
cannot bear the idea that another has been preferred to him, of not having managed to “earn”
that appreciation. Cain in fact means “I bought”, Abel means “vapour”, something fleeting.
Their offerings are a sign of the opposite ways in which they are in relationship with the Lord,
of their way of welcoming the other: on one hand the logic of possession, on the other that of
the gift, of gratuitousness. Abel offers the best, he recognises the primacy of the Lord, aware
that he is only a guest on earth, he thanks Him for everything that he has received.

• The inability to accept the difference that the other represents becomes a reason for division.
Cain, humiliated, refuses correction, the crisis of otherness will lead him to suppress the other.
With Abel the soil welcomes the blood of every “wasted life” in history but drives away Cain,
condemned to a wandering existence, not to feel welcomed anywhere on earth, in fear of the
other.

• The threshold of our churches is the place where we welcome people during the service, but it
is also the place where we expose ourselves to rejection. Let’s think about the attitude with
which we stand on this threshold, the resistance we have which that we recognise in passers-by.
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See Figure 2.

Figure 2: Unknown author, Cain and Abel, ivory panel from the cathedral of Salerno, ca. 1084 -
Musée du Louvre, Paris Cain and Abel have the same features. In the second scene God fills the
distance made by sin, by coming closer. He lets Himself be seen, concerned more than angry, while
Cain withdraws astonished, frightened, to the outstretched hand that reaches out to him.

Gen. 6,13-7,14; 9,1

Grace: To enlarge my heart to create a space in my life that can restore my relationship
with God and my brothers and sisters.

Points for meditation:

The first failure of humanity is the lack of acceptance of others and the Other. It becomes necessary
to break the cycle of violence initiated by Cain and to re-create a new space in which we can welcome
and be welcomed: the Ark. The Flood and the Ark become a new Creation in which Yahweh reweaves
his covenant with mankind and renews the original mandate (Gen 9,1).

• Has my life entered into a cycle of violence (i.e. a lack of acceptance of the other) that needs
to be stopped?

• Have I ever experienced how welcoming another person has healed my relationship with them?

• How can I recreate that “Ark” in which to recreate my relationships with others?

Gen. 8

Grace: understand what to keep in the floods of my life.
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Points for meditation:

The floods of life.

• The style of creation is basically a continuous discernment that promotes diversity. The emblem
of this dynamism is represented by the Garden of Eden. Why does humanity reject this style
and prefer to live on greed and, therefore, on assimilation, levelling, homologation, uniformity,
fusion, symbiosis?

• Is the flood a punishment from God or the result of this choice by mankind?

• Noah, on the advice of the Lord, uses the space available on the ark to save the garden of
Eden, that is, the spiritual dynamism of that place, discernment as a style of creation. Why
this choice? In the floods of my life, what do I save?

Gen. 9,8-17

Grace: to be able to see the light of God in our lives, even through the clouds that
sometimes cover our horizons.

Points for meditation:

• God made this covenant with the entire creation. Being a faithful God, he will always keep this
pledge. Can I see the fidelity of God in the Creation around me?

• How can I respond in the same way to God’s fidelity?

• The richness of life, a life that God bestows upon the entire Earth, is here symbolised by the
many colours of the rainbow. How do I perceive and accept the diversity of life around me, in
persons, communities, cultures, that are different from me, from my world?

See Figure 3.

Gen. 12,1-9

Grace: to believe more deeply that the Lord is with me and He welcomes all the efforts
I do for Him.

Points for meditation:

• Abraham trusted that he would be led and carried by the Lord during his continuous journey.
Abram was seventy-five years old when he understood what the Lord wanted from him and
followed his promise of the Land where he would be welcome. Abraham’s story also tells us
that it is never too late to listen to the Lord and do our part in deepening our trust in Him.
There is always a proper time to believe more in God’s hospitality, and that He will answer to
the offerings of our life and welcome it. Am I able to start my pilgrimage and believe that I
will be welcomed? Do I listen to the Lord with deep trust?
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Figure 3: The Vienna Genesis manuscript, 6th century, probably from Syria. Now in the
Österreichische Nationalbibliothek, Vienna.

• Abraham embarked on a continuous journey “as the Lord had told him”. The promise of
the Land is the promise of Hospitality. A place to rediscover the earth as a gift. Abraham
becomes the pilgrim “par excellence”, the eternal guest. Can I look to Abraham as an example
in believing that God will comfort me in my everyday journey? Do I believe with Aram that I
also will be a “blessing”?

• Our whole life can be seen as a long pilgrimage on Earth just like Abraham’s. Abraham became
a pilgrim in the original sense. There is no pilgrim without a destination or goal; for Abram,
the promise of the Lord was enough. His life became a response and the Lord ”went with him”.
Abraham was moved by the hope to be ”welcomed forever” one day. Do I see my life as a
response to God’s welcoming love?

Gen. 15,1-6

Grace: that as a guest in God’s creation I can recognise his glory in it and grow in faith.

Points for meditation:

• I am a guest and part of God’s creation, in which I can recognise the glory of God. How often,
especially in moments of doubt about faith, does a look at the stars in the night or a growing
flower can strengthen my faith in God? Through faith, I step out of my human limitedness into
the vastness of God.
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• Faith comes from listening, from welcoming the Word of God in me. In faith the Word becomes
effective in my soul, in my whole being, like a seed, so that it can grow in me and bring fruit. As
the Word is fruitful in me, and shapes my thinking, acting and being, so I also become fruitful
for others and for the world.

• Churches are often full of signs and images of God’s creation. It is not uncommon for apses and
ceilings to show a sky full of stars. By referring to these images of creation in my guided tours,
I can awaken visitors’ awareness of God’s presence in his creation and strengthen their faith.

Gen. 18,1-16

Grace: We can ask God to open our eyes to his hidden presence in our midst.

Points for meditation:

• After the separation from Lot, Abraham and his clan were allowed to live for some time at the
Terebinths of Mamre, near Hebron (Gen 13,14). He was welcomed and given grazing rights
for his animals. Unexpectedly, three strangers come to Abraham and Sara. The one who is
welcomed becomes the one who can welcome in turn. He is now the welcoming welcomed. →
Welcoming welcomed? How does this present itself in my life? What can I give thanks for, even
if some things are still outstanding?

• Abraham is immediately addressed by the need of the three strangers and becomes active. He
sees to it that they are refreshed, rested and strengthened. Only the best is good enough for
him. And later he realises that in these three he has received God himself. As Living Stones
we are also allowed to receive strangers. → Where have you been blessed by people who have
taken part in your guidance? And where has God come closer to you through them?

• The German word ”empfangen” - to welcome - also means ”to become pregnant”. To be open to
the new life, to be receptive and to let the “child” grow within us. As creatures we are allowed
to contribute to the further development of creation. This is the highest human dignity. → Let
us pray for this open heart that allows itself to be addressed by the need and allows to grow
within itself what God wants to give as fruit in our lives.

Gen. 19,1-14

Grace: to look at the Other as a sacred being.

Points for meditation:

• “As soon as Lot saw them, he stood up to greet them, and bowed to the ground”. There is
something wonderful about Lot’s unconditional respect for the two newly arrived angels. He
has no idea who they might be and cannot imagine what their intentions are. And yet, he
recognises the sacred and mysterious dignity present in every person. Every encounter with an
unknown person can open up unexpected possibilities for my journey with and towards God.
How aware am I of this possibility every time I cross someone I don’t know?
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• The other inhabitants of Sodom deal with these guests as with consumer wares. Hospitality
doesn’t mean to “use” the guests, otherwise it becomes “ab-use” and violence. The first form of
abuse begins when we look at others as a means to obtain something instead of stepping back
from our needs and expectations to welcome their sacred mystery. Am I open to welcome the
Other in all his complexity and beauty without enclosing him in my expectations?

• “This fellow came here as a foreigner, and now he wants to play the judge”. Every foreigner is
the bearer of a different worldview, often far from my own, sometimes incomprehensible. Far
from being a threat, welcoming his point of view, especially when he causes difficulties for me,
can help me widen my gaze to embrace fragments of truth. Am I ready to welcome as Living
Stone the most diverse people, the most distant from my way of thinking?

See Figure 4.

Figure 4: Sieger Köder. You gave me something to eat (The Corporal Works of Mercy). Oil on
canvas, 20th century, Private Collection.

Gen. 28,10-19

Grace: to deliver our wounds to the Lord so that He may make them a place of welcome.
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Points for meditation:

• Jacob is on the run from his broken relationships, from his brother Esau whose birthright he
stole by deception. Stone (in Hebrew aben) has a root similar to the word son (ben). The stone
on which Jacob lies down is doubt, the wound he carries inside, is he a blessed son or not? In
the surrender of sleep all his deepest concerns and desires emerge.

• In the stairway between heaven and earth, which is the anti-ziqqurat, built by God, not by man
with his own strength alone, God draws near and presents himself to Jacob. He receives the
blessing from God himself, is welcomed and protected as a son, unconditionally, ”wherever you
go”.

• Upon awakening Jacob realises the sacredness of that place, he discovers himself at home, he
discovers himself as Bethel, God’s house. When welcomed, he becomes capable of welcoming.
He no longer needs to flee, and his wound becomes an altar, an offering of thanks. And our
stones? And we ourselves as Living Stones, are we capable of being God’s house? To remind,
with our presence, those in front of us that they are blessed, that they are beloved sons and
daughters?

See Figure 5.

Figure 5: Marc Chagall. Jacob’s window. Fraumünster, Zurich, 1970.

13



Gen. 32,23-33

Grace: that I can accept people, with whom I am in conflict, into my proximity again
and welcome them.

Points for meditation:

• Conflicts between people often also mean a spatial (river) and visual (night) distance between
people. One does not want to have and see the other person near. An inner blockade and
negative feelings keep me away. Turning towards the other person is difficult, challenges me, is
an inner struggle. When I change (Jacob becomes Israel) and allow myself to be transformed,
a true encounter, closeness and reconciliation can happen again.

• A personal conflict can involve also other people into it (my family, friends, etc.). The river and
the darkness have to be crossed not only by Jacob but also by his whole family. Just as a conflict
separates not only two people but also all the people behind each person, so reconciliation can
again bring not only two people but whole communities together.

• Also in our Living Stones service we may encounter people who openly show a dislike towards
us, for whatever reason (envy, because we are Christians, etc.). How do I deal with such negative
experiences? Can I remain in an attitude of welcome?

Gen. 37,12-36

Grace: to understand the way we look at the other.

Points for meditation:

Do we distrust the other?

• Joseph sets off in search of his brothers on behalf of his father, who wants to know how they are.
The motives for his ‘visit’ are good, positive, yet mistrust, envy, reigns among the brothers. The
first way to ’kill’ the brother is the prejudice, is thinking badly of someone. Yet it is precisely
a look, full of trust – without fear of being naive – that can change the world. Can we look at
our neighbour with that benevolence that can improve the context in which we live?

• “They saw him in the distance, and before he reached them they made a plot to kill him”. It
is limiting oneself to a cold, distant gaze, which often leads to distrust, to a distancing from
the reality of situations. Being close to the face, to the suffering flesh of our neighbour softens
our gaze. The ruthlessness of many wars is associated with the fact that leaders stay locked in
offices, far from the faces of those who suffer. And it is the distance from reality that leads to
death. Can I really be close to my neighbours to be touched by their rich humanity?

• “The boy has gone, he said. What am I going to do?”. Is the other who defines us in our being,
it is our name in the other’s mouth that reminds us that we are alive, it is our relationships
that make us grow, that develop our identity. Am I aware of the value of the other and its
importance for my life, both in moments of sharing and in the apostolate of Living Stones?

See Figure 6.
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Figure 6: Bartolomé Esteban Murillo. Joseph and his Brethren, Oil on canvas, c.1670, Wallace
Collection, London, UK.

Gen. 45,1-15

Grace: we can ask for the grace to have an intuition of loving our enemies.

Points for meditation:

• Joseph should originally have starved to death in a cistern but was then sold to Egypt by his
brothers. He was to disappear from their lives and die. And now Joseph welcomes those who
originally wanted his life. Welcoming those those who wanted to “dispose” of him, Joseph
experiences the highest level of WELCOMING, the love of the enemies. He loves those who
wanted to kill him.

• Being able to forgive usually requires a long process. We do not know Joseph’s stages exactly,
but we know that this was a long way for him too. In our text we see that Joseph is now free
from hatred and revenge and can meet his brothers openly. Even more, Joseph can see God’s
guidance in his difficult journey. “For the preservation of life God has sent me before you”
(V.5).

• Joseph is a harbinger of Jesus. Of him, too, it is said “He came into his own, and his own
received him not” (Jn 1:11). Jesus dies a violent and cruel death. After his resurrection, he
meets his disciples without reproach, even though they had betrayed and abandoned him. Jesus
and Joseph show us that and how we can love those who have done us evil.

Ex. 1,8-22

Grace: grant me, Lord, to recognise myself incapable of welcoming the other whenever
I forget the good received from him.

15



Points for meditation:

• With their fertility, the Hebrews appear dangerous in the eyes of the new Pharaoh, who “does
not know Joseph,” that is, has no memory of the benefits Egypt had received from him in
the past. I become aware of how the rejection of the other stems from forgetting the good he
received.

• To prevent their growth, Pharaoh requires the midwives to deny their vocation and kill the
male infants: from midwives who foster life they must turn into the cause of death, but they
will not obey. I contemplate how God saves and welcomes life, through these women, just when
it is threatened.

• Looking at my own being “living stone”, I ask myself: when does my attitude and gestures
come closest to Pharaoh? When to the midwives?

See Figure 7.

Figure 7: Parturient, Necropolis of Isola Sacra, Ostia.

Ex. 3,1-12

Grace: that I may listen to God calling me by name.

Points for meditation:

• In your prayer, do you let God call you by name? Are there moments in your daily life when
you say “Here I am” or do you feel the desire to say so?

• Do you “take off your sandals” when you pray? In your dialogue with the Lord, do you feel
comfortable, at home, with no need to protect you?

• Humans make idols out of anxiety to have something to look at. Moses doesn’t want to look at
God, he wants to listen to Him. What are the “idols” that “catch your eye”, but prevent you
from listening to God?
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• God makes Moses feel part of the story of Abraham, Isaac and Jacob. At the same time, God
invites Moses to continue this story by helping Him accomplish something humanly “impos-
sible”: bring Israel out of Egypt. Do you see your relationship with God as a story to build
together? What are the “impossible” things that God can do with you only? “I shall be with
you”: do you count on God’s faithfulness?

• Moses wants to see the “strange sight” of the burning bush. Many tourists want to visit our
churches because they find them somewhat “strange”. As Living Stone, do you make the tourists
feel at home? Do the visitors feel visited by the Lord after a tour? Do they experience the love
of God, that “burns” without consuming anything, the astonishing experience of something
that “burns” for free.

See Figure 8.

Figure 8: Left: Moses and the burning bush (Mosaic, S. Vitale, Ravenna, 6th century). Right: Marc
Chagall. Moses and the burning bush (Lithograph, 1966).

Ex. 16

Grace: discovering nourishment in desert times.

Points for meditation:

Food for our journey.

• The path must be nourished. How do I feed it? Which food is suitable? Which one turns out
to be harmful? In my desert crossings, what food do I draw from?

• The healthy, light and measured food that the Israelites taste in the desert serves them to
continue their journey, to know how to orient themselves, to cultivate the relationship with
God, to live in His providence, to know Him more. Could it be an image of discernment?

17



• What space does the style of discernment have in my life? What helps me to experience it?
What keeps me away from it?

Ex. 23,14-19

Grace: grant me, Lord, to experience the joy of feeling like a pilgrim welcomed into
your presence.

Points for meditation:

• Israel’s feasts celebrated being guests welcomed by God. For the Jews, they were fulfilled
by being pilgrims, a necessary condition for entering God’s house and being in his presence,
bringing gifts that express thanksgiving for his welcome.

• How do I live the condition of being a pilgrim welcomed into God’s house in my being a Living
Stone, in moments of service, in community?

See Figure 9.

Figure 9: Welcoming the Angels at the Oaks of Mamre, mosaic by M. Rupnik, main chapel of the
National Shrine of Pope John Paul II (Washington).

Ex. 31,1-11
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Grace: Lord, graciously give me the Spirit of wisdom, so that I may live as an “artist”
and build my life and your kingdom as a work of art.

Points for meditation:

• Bezalel means “God is my shadow/protector”. Aholiab means “the Father-God is my tent”.
In the “tent” of your prayer, do you feel God’s protection? In your “creations”, do you feel in
“the shadow of God”?

• God gives Bezalel His Spirit – the same Spirit that transformed the primordial chaos into the
“good” creation – to build and decorate the sanctuary. God gifts Bezalel with Hokhmah (the
Hebrew word for wisdom), that is the technical ability to make beautiful works of art. All
the gifts that we receive from God are to build his sanctuary, to cooperate with Him in the
ongoing process of creation. And to build our own life as a work of art. Do you ever feel as an
“artist” of God? Do you use your talents and creativity to build His kingdom and your life?
Or do you make your choices “mechanically”, without listening to the Spirit, without “artistic”
inspiration?

• Nowadays creativity is regarded as the ability to make something completely new. According
to the Bible, instead, creativity is the ability to reveal something that is original in the sense of
something already there since the beginning: the love of God and His power to make all things
new and beautiful. Do you ever rediscover this “originality”?

• After a Living Stones visit, do the tourists feel that, through the beauty of the church, they
have discovered the beauty of the Lord and the beauty of their own life?

See Figure 10.

Figure 10: Left: Bezalel and Aholiab making the Ark of the Covenant (German manuscript, 15th
century). Right: Marc Chagall, Bezalel manufactures the sacred furniture
(Lithograph, 1966).
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Ex. 31,12-17

Grace: grant, O Lord, that I may look at myself with the light of your gaze welcomed
by you, in you.

Points for meditation:
“Throughout the generations”, “complete”, “perpetual covenant”. The call to Sabbath observance

is introduced by the Lord with these words that indicate a call for totality. The Sabbath is the time
in which we experience our totality: in pausing we can observe ourselves in totality. To observe the
Sabbath is to look at ourselves.

And this totality opens us up to a time, that is given to us as an offering. We discover that
something that does not belong to us, opens up to us as our life experience, as a possibility to
discover ourselves. And in this otherness we find ourselves welcomed. It’s the time of God for us.

And in this well-coming we can understand that we are called to this space, opened for us by the
Lord. And we discover ourselves not only well-comed and well-received but also- without a judgement
of good or ill, through the light of His gaze- beautiful-comed, we discover the beauty that we are.
Similar to our original image.

See Figure 11.

Figure 11: “The Rest of the Archaeologist”, Giorgio de Chirico, 57x45cm hand watercolour lithograph
by the artist. During rest the archaeologist puts away his clothing, and allows himself to look at it,
to observe it. In resting, the archaeologist stands before himself naked.
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Ex. 33,7-11

Grace: that I may talk to God face to face, as one friend to another.

Points for meditation:

• The people of Israel have just betrayed God by making and adoring the golden calf. The Tent
of Meeting is the place where Moses goes to talk and listen to God. And it is in the Tent that
Moses dares ask God to be merciful and renew the covenant with His people. We could say
that Moses “forces” God to reveal Himself as the “God of tenderness and compassion, slow to
anger, rich in faithful love and constancy” (Ex 34,6). In your prayer, do you dare ask God “to
be Himself”? Do you believe that your prayer of intercession can move God’s heart and help
those who still haven’t seen the real “face” of God?

• Moses pitches the Tent outside the camp and so those who wanted to meet God had to go out.
God calls us out of our “comfort zone”, God invites us to leave our habits, to make sure that
nothing becomes more familiar than the relationship with Him. Do you “go out” to pray and
meet God and your true self?

• Joshua never leaves the inside of the Tent. He is the image of Christ, who never left the
relationship with the Father and thus lived the exodus from death to resurrection. What makes
you leave “the Tent”? When you see “clouds”, can you also feel God’s caring presence?

• On the days of service, the prayer corner is a bit like the Tent? Do you care enough about it?
Is it the “center” of the visits? Do you spend time with the Lord before and after each visit?
Do you pray for the people you have guided, thank God for what you have given and received,
ask Him for the grace to announce His love to the ones you will guide?

See Figure 12.

Figure 12: Left: Pietro Novelli, Moses and the Israelites following the pillar (Pencil on paper, Museo
del Prado, 17th century). Right: Marc Chagall, the cloud of God/The sanctuary (Lithograph, 1966).
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Num. 13

Grace: O Lord, give us a heart full of faith, despite our fears, courage to face the
promises for our lives and to take charge of our desires.

Points for meditation:

How many times in front of seeing the promise for our lives fulfilled, that one of touching the
promised land, the truth of our hearts, we preferred to magnify what cohabited with our desires. Yet
we picked bunches of grapes so large, that they “needed two soldiers to carry them,” the fruits we
tasted was so great that we felt they were not just for us, that we needed to share them.

These are the Giants (fears, uncertainties, doubts) that the explorers report. And the giant covers
the view, to the point of forgetting what lies behind, the promised dwelling, of our heart, where we
find ourselves in that space prepared for us by the Lord. Where does the fear of not being welcomed
come from? From magnifying what stands between us and the promised land. What is the promise
for me? What do I magnify so much that I no longer see the possibility of inhabiting and living out
this promise for me?

See Figure 13.

Figure 13: The Iron Giant (The Iron Giant) is a 1999 animated film directed by Brad Bird and
produced by Warner Bros. How do we stand before our giants?

Deut. 8

Grace: to be grateful for all the promise that the Lord accomplished in my life.

Points for meditation:

• God is a caring teacher for his chosen people, but his people must diligently observe his com-
mandments. He has an open pedagogy and takes care of his people. No promise will be
unfulfilled unless the people are attentive to His voice. The Lord even let his people experience
the need to express his hospitality and care towards them with an even more powerful sign. He
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humbled the people by allowing them to hunger, yet He fed them with manna. How do I see
my needs in my life? Do they help me understand better how God takes care of me? Can I see
my absences as a tool in God’s hand that he can use for my improvement?

• God constantly welcomes humankind throughout history; his gifts are countless and overwhelm-
ing. The promised land is a place “a land of wheat and barley, of vines and fig trees and
pomegranates, a land of olive oil and honey”. The awareness of God’s grace in history also
helps us to understand his grace in our life. Yet, it is essential to be aware also that “one does
not live by bread alone, but by every word that comes from the mouth of the Lord”? Do I
emphasise my material needs more than spiritual ones?

• Nowadays, we tend to see God preliminary as someone who takes care of and comforts us in his
hospitality. In this text, we see that there are also clear expectations from God to be able to
fulfil his promises. Together with the chosen people, we also need to keep his commandments
and fear Him. How does it feel that God has expectations and commandments? Do I also see
my part in being able to receive his gifts and hospitality even deeper?

Josh. 2

Grace: we can ask God to discern what is for our blessing and for more life, and where
we close ourselves off to it.

Points for meditation: After 40 years in the desert the people of Israel are about to reach the
goal of their journey, the “Promised Land”. Above them stands the great promise that was already
made to Abraham in Genesis 12,3: “In you all the peoples of the earth shall be blessed”. In the
king of Jericho and in Rahab we find two representatives of how this promised blessing is accepted
or rejected.

• Rahab: she has intuition and knowledge of human nature and feels that, against all human
and logical reasons, she must take in the strangers and protect them. At the beginning she has
to hide the two men and keep them secret. Welcoming the men leads her and her family to
salvation and life. → Where do I feel that I have to open myself to the unknown and welcome
it because it leads me to more life?

• King of Jericho: the two men frighten him and bring ruin in his eyes. They must be extermi-
nated. The king acts humanly and opposes the great salvation of God for the peoples of the
earth. He puts himself and all his people in danger. → Where am I in danger of acting humanly
and rejecting those given by God out of fear?

• The red cord on the wall recalls the sign of protection that the Israelites painted on their houses
with the blood of the Passover Lamb on the eve of their exodus from Egypt (Ex 12,22-23). It
is also a reminder of Jesus who gave his blood for us so that we might all be saved. → Like the
two spies, we too may take hold of the rope of salvation and lower ourselves down the wall. And
like Rahab and her family, we too are included in this great blessing for all peoples through the
sign of the red cord (Jesus).

Ruth. 1
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Grace: I ask for the grace to know how to give myself up to love.

Points for meditation:

• Verses 1 to 5: I take the time to look at this situation of injustice. Noemi has lost everything.
In a short time, her life was turned upside down. Perhaps this brings to mind other such
situations in my own life or in the world around me. Like Noemi, there are many exiles in
difficult situations. I contemplate this reality and let myself be touched.

• I look at the character of Noemi, overwhelmed by misfortune. Her first reaction is to want to
protect her daughters-in-law. She does not want them to accompany her. She finds it hard to
let herself be loved. She cowers. And I, how do I deal with the difficulties in my life? Do I let
the other person help me?

• I look at Ruth who chooses to give herself without holding anything back. She has a great
power of compassion with her mother-in-law Noemi’s misfortune. She chooses to trust. She
seems to be unencumbered by her own person. She is free and available. What about me? How
do I live this availability to the other?

2 Sam 6,12-23

Grace: I ask for the grace of praise and thanksgiving.

Points for meditation:

• David is filled with thanksgiving. He witnesses the wonders of God in his life and the lives of
his people. A song of praise rises from the depths of his being. A desire for communion with
his God overwhelms him. I contemplate this scene and recall times in my life when I too have
experienced something similar.

• Mikal, Saul’s daughter, is jealous. She cannot accept the election of King David after her
father’s election. How can someone other than me be the recipient of God’s blessing? Can I
rejoice in the happiness of others? Can I accept the divine blessing for me when that comes
through my brothers and sisters in humanity?

• I look at David who is not afraid of the gaze of others. He lives for God. Naked, dancing in the
middle of the crowd, he exposes himself. Perhaps he even looks ridiculous! He does not seek
recognition in the eyes of those around him. He knows where his salvation comes from. What
about me?

2 Sam. 7,1-17

Grace: to see that God loves and takes care of us first, regardless of what we can offer
Him.

Points for meditation:
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• In this text, David realises that while he lives in stability and comfort in a house built from
cedar, the Lord still “stays in a tent”. David wants to be generous and respectful to the Lord,
and he feels he must build a house for the Lord. David thinks he can offer something to the
Lord, but on the contrary, the Lord answers David with an even more powerful promise that “I
will make for you a great name”. Here again, God loves first by declaring that “He will make
you a house”. Can I realise in my life that despite all my offerings, God is the one who loves
me first?

• God’s promise to David is beyond all imagination. God does not refuse David’s offering but
takes up the initiation and says, “He will raise up his offspring (. . . ), and I will establish his
kingdom”. This is the promise of “offspring-hospitality”. The prophecy delivered by Nathan
leads to the promise of the Messiah, God’s deepest hospitality given to humankind forever. Am
I able to believe in God’s generous promises in my life?

• David communicates with God through the prophet Nathan. In this text, Nathan at first
confirms David’s plan who wants to build a house for the Lord. But later the same night, the
Lord tells Nathan otherwise, and he forwarded God’s will (and promise) to David. Do I know
people who can help me understand God’s will in my life? How do I receive if God has a new
plan for me, other than something already seemed to be confirmed?

1Kings 8,22-40

Grace: to welcome God in our prayer and to feel that He welcomes our prayer.

Points for meditation:

• To build a Temple means to build “a house for God”, a space where God can be welcomed. But
is it possible to welcome in a human house the One who cannot be contained even by heaven
and earth? The Temple becomes the symbol of the humility of God who accepts to be hosted
in such a small and poor place. In the Temple, God accepts to enter in the human limitation.
If we understand the Temple as our prayer, we can say that God is so humble to accept to enter
in the prayer we built. In the prayer, we “reduce” the unlimited God into our human limited
history. Prayer already means “incarnation”.

• But Solomon understands that the Temple is like the “ear of God”. Through the Temple He
will listen from His actual House, the heaven. That means for our prayer: God accepts to be
welcomed in our prayer (in our “Temple”) but He is not just “our Temple”. God is much beyond
our experience of Him. God’s “House” is the “mystery of Heaven”, which cannot be reduced
to our human representations, efforts, buildings. God is “Other”. He is not “our product”, our
“intimacy”, “our authenticity”. He is “outside of us”, and at the same time is able to listen in
our most intimate interiority.

• It is precisely in prayer how we experience that we are welcomed. In the “Temple” (in prayer),
being welcomed by us “on earth”, God welcomes our needs, our worries, our tears, our history
in Heaven.

• The material buildings where, as Living Stones, we welcome people are the symbol of this
“circularity of hospitality”. Being welcomed in a space of prayer, people are able to “welcome
God” (to pray), and then to discover that they have been welcomed by God. But for Living
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Stones, to welcome people means already to welcome “the one who comes in the name of the
Lord”, i.e. to welcome the presence of God.

Hos. 2,16-25

Grace: I ask for the grace to know how to welcome the unconditional love of my God.

Points for meditation:

• God wants to make a covenant with me as a sinner. I am not good enough; I know it and so
does He. But it is not for my competence, nor for my faithfulness, that He chooses me. God
wants me; that is how it is. I am loved by God. I contemplate this reality that is beyond me.

• The prophet Hosea uses the lexical song of marital love to speak of the love between God and
his people. He refers to a love relationship that takes up the whole being. What does this touch
in me, a limited and often frustrated person? How do I welcome God’s presence in relation to
my desire for wholeness?

• “I will lead her into the wilderness”, “I will put away the names of the Baals from her mouth”,
etc. The people have turned away from God. They are called to be converted! How do I
position myself in front of the free love of my God? Am I ready to be converted to taste more
of the fullness of life in Him?

The call of the King. The desire is confronted with the reality of
Jesus.

Matt. 1,18-25

Grace: the grace: to have the courage to accept God in my life.

Points for meditation:

• Accepting somebody into our church, into our house, or into our life, means taking a risk -
mainly the risk of a (new) relationship. How did I see/welcome the people who entered my life
in one way or the other in the last period?

• Welcoming a person into our life can mean sometimes a radical change. Even more so when
this person is Christ. How do I see the perspective of changing my life through the acceptance
of Christ? Do I look forward to it? Am I afraid?
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• In Figure 14, Joseph is leading Mary into his house, which here is barely indicated in the
background. However, the building has towers and a golden curtain at the entrance, like a
palace. Our home is our palace, as is our heart. Welcoming someone into our home or into
our heart means bestowing a special importance in our life upon him or her. And accepting a
person into our home or into our heart means also accepting the changes that this new presence
brings with it.

Figure 14: Joseph taking Mary into his house. Mosaic in the inner narthex of the church of the
Saviour in Chora (today Karyie Camii), Istanbul, 13th century.

Mark 1,21-28

Grace: to welcome Jesus in our “synagogue”, in our inner space of relationship with
God, to be purified by Him.

Points for meditation:

• Jesus wants to be welcomed in our “synagogue”, that means in the inner space of our relationship
with God, in the “house” of our images of God and inner representations of life and faith. But
Jesus is a troublesome guest. His presence reveals that our interiority has also some “unclean
guests” who are “enemies”.

• The “enemy guest” would like to exclude Jesus from the synagogue. It describes Jesus as
somebody, first, who has nothing to do with us, second, who can destroy us. It tries to insinuate
fear in front of the entering of Jesus. At the same time the enemy knows perfectly who Jesus
is (the “Saint of God”) but that knowledge is without love. To divide knowledge from love is
diabolic. To know without loving is a perversion of hospitality.
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• Jesus speaks directly to the unclean spirit, so that it comes out from the possessed man. This
man is an emblem of the whole synagogue. The whole synagogue “welcomed” an evil spirit
of division, which could destroy it, since “synagogue” means precisely “to bring together”, to
“converge”.

• Every community has to recognise that it can hid an “evil spirit” in itself, and that it needs
to welcome Jesus again to be delivered, even through “convulsions”. Every renewal of a single
believer, of a community, of the Church is a direct and violent conflict between Jesus and the
evil spirit.

See Figure 15.

Figure 15: Exorcism at the Synagogue in Capernaum.

Mark 2,1-12

Grace: that I am a creative carrier who brings people into the intimacy of Jesus.

Points for meditation:

• Jesus is in a house. It is a place of intimacy with him. But the immobility of the crowd inside
and outside the house is like a wall and makes it impossible for others to come into this intimacy.

28



This wall excludes and is not welcoming. Only the faith of the paralytic and of his carriers and
the miraculous work of God dissolves the rigidity of the crowd and the healed man can walk
away unmolested through the crowd.

• In Jesus’ time a causal connection was seen between soul and body. Illness was seen as a
consequence of sins. Today’s sciences show that there is a connection between spirit and body
(f.e. the phenomenon of psychosomatic suffering). An inner suffering or conflictual relationships
can turn into physical suffering. In general, religion tries to see humans in heir wholeness with
all their dimensions.

• Faith promotes creativity, even or especially in small communities (Jesus saw “their” faith).
How creative is the idea of reaching Jesus through the roof. We too are asked as small Living
Stones groups to be creative in how we do our services in the churches. We can become creative
“carriers” who open up new ways for the “paralysed” visitors who have no access to Jesus.

Mark 9,2-8

Grace: to listen to the Word of God that invites me to work here, in this land, to build
the Tent of the Lord.

Points for meditation:

Does Jesus (God) reject the “hospitality” offer from Peter? No! But it transforms the way of hosting
Him in the disciples’ life: hosting Jesus consists in listening to Him. The main point of hospitality
is not to welcome (materially) a guest of honour, but to pay attention to what he or she says, to his
or her life. We are welcomed in the Glory of the Lord when we listen to Him. . . but that’s not the
End, because the disciples and Jesus go back to the valley and preach there the Good News, that is,
let others be welcomed in the Glory.

• How do I pray? Am I more worried about the material – external parts or do I listen closely?

• And afterwards? Have I the temptation to stay on the mountain, “to appropriate the Glory”?

• In my service as Living Stone or in my daily (hopefully!) witnessing as a Christian: do I help
others to feel welcomed to the Glory by helping them listen and recognise the Word of the Lord
in their lives?

Luke 10,25-37

Grace: to grow in compassion to embrace each other.

Points for meditation:

• The priest and the Levite pass by on the other side, their faith is blind, they do not recognise
themselves in that man in need of help, while the Samaritan, who does not share the same place
of worship, “came where the man was”, he reaches him exactly where he was, because he has
compassion for him, perhaps he remembers the moments when he too found himself half dead
along the road. That’s where the man is. Not in an ideal place, but in his fragility. And then
those wounds accepted, shared, become a place to live together.
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• To welcome is to recognise the vulnerabilities of the others and take care of them, to bring them
to a place to rest. It is recognising these vulnerabilities in ourselves and letting ourselves be
healed by the one who “passes and comes” along the road, who is the image of Christ. Thus,
love for God is embodied, by loving.

• The sacred spaces we live in are places of healing, and for the time of a visit the Lord entrusts
us with the lives of many, he asks us to shorten distances, to listen to that suffering. We are
like the innkeeper awaiting the return of Christ. He also asks us to do the same, how can we
respond to this call to come closer, “to be a neighbour”?

See Figure 16.

Figure 16: Scuola campana-cassinese. The Good Samaritan, 11th Century - Sant’Angelo in Formis.

Luke 15,11-32

Grace: to have the strength to always rise up and return to the Father.

Points for meditation:

• the merciful father gives each son what is rightfully his, without thinking that one wants to
leave him, and the other stays with him. Can I give each person I encounter something of my
time, of my empathy, without judging her/him?

• the father accepts both sons exactly as they are: the younger one reckless and wasteful, the
older one resentful and unforgiving. This is the manner in which God accepts each of us. Can
I accept the others as they are? Can I accept myself as I am?

• In Figure 17, the merciful father is God himself (represented here as Christ, in the Byzantine
manner). He is represented in the forefront in two scenes: giving to both sons their inheritance,
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and welcoming and embracing the prodigal son. Theses are the two main hypostases in which
the artist wants to present Christ to us: bestowing his gifts and his mercy upon us. The
wandering of the younger son is of secondary importance and therefore barely represented in
the background (the upper register – the son is outside the wall, that means outside of the
kingdom of God).

Figure 17: The parable of the prodigal son. Wall painting, southern apse of the church of the Holy
Trinity, in the monastery of Manasija, Resava, Serbia, 15th century.

John 13,1-20

Grace: to serve God welcoming others.

Points for meditation:

John does not report the institution of the Eucharist. Instead, Jesus’ supreme gesture of self-giving
at the Supper is to wash the feet of his disciples - all of them, including Judas! The gesture that was
made with the guests thus becomes a sign of welcoming the other, of service, of letting him into one’s
own life.

• Do I have this servant attitude towards others? Do I wash their feet? Do I let them “share
with me”?

• In an ideal world, serving is reciprocal. How do I react when others put themselves at my
service? With Peter’s initial self-sufficiency or with his ultimate generosity?

• Judas was there! Serving others, especially those who have done or may do me harm, makes
me vulnerable. How do I react in these situations?
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SEE YOU
 ALL IN
NAPLES...

INTERNATIONAL LS FORMATION WEEK-END  APRIL  28 - MAY  1   2023
 
 

SPIRITUAL EXERCISES IN THE SWISS ALPS (AUGUST - SEPTEMBER)
SPECIAL MISSION: CAMPS IN AMSTERDAM (JULY)
SPECIAL MISSION: CAMP IN SANTIAGO DE COMPOSTELA (15-28 AUGUST)
FORMATION CAMP IN GREECE (9-16 JULY)
BIBLICAL CAMP JERUSALEM
MAGIS LIVING STONES EXPERIMENTS IN LISBON, CÓRDOBA AND ÉVORA

REMEMBER ALSO: 

        (24-29 JULY) 

 
LIVING STONES HAS TWO SIDES: LOCAL AND INTERNATIONAL.

TAKE AWAY ONE AND THE STONES WILL NOT BE LIVING ANY MORE.  
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