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“Living Stones” is a pathway of formation in faith. The community meetings alternate
between intellectual and spiritual formation.

INTELLECTUAL FORMATION consists in moments of common study according to a
pathway which is articulated in three years: 1. basic theology, 2. basic symbolism, 3. the
study of the own church. Every year includes about 15 units and every unit has its own
podcast and bibliography. In the “seminar method”, each member of the group studies
and reports to the other members important basic works for the comprehension of the
faith and of its expression in sacred art. The experience is that of a “community studying
together” so as to be more and more able to “help the souls” (this was the motivation of
Saint Ignatius for his study and for the long years of study undertaken by the Jesuits).

SPIRITUAL FORMATION consists of a common meditation of the Word of God, using the
Ignatian method outlined below. The group gathers in an atmosphere of prayer. One
member of the group comments on the biblical text. And then the group disperses in
silence for personal meditation for 30 to 60 minutes. Following personal reflection, the
group gathers again to share the fruit of the prayer; a time also to share what’s going on
in our life and the indications given by the Spirit before, during and after the “Living
Stones” service. The intimacy of sharing our personal faith builds up the communion of
the group.

How to use this booklet

This booklet contains 33 commented biblical texts. They are selected to form a precise
spiritual pathway around the topic “identity”. This is the theme “Living Stones”
international network chose for the year 2020/21. It will be the theme of the
international Living Stones formation meeting in Paris (April 30" — May 29, 2021).

Each text can be used for a prayer meeting of Living Stones. The commentary is not to be
given as such to the whole group, but is aimed to help during the personal preparation of
the one who will give the points of meditation to the group. The points cannot be these
commentaries but the fruit of the prayer and reflection of the one who will lead the
common meditation.

The order of the texts is to be respected. But since most of the groups will not be able to
have 33 prayer meetings in the year, the coordinator or the spiritual assistant chooses
which texts have to be considered and which texts can be skipped.




The Ignatian method of biblical meditation

Each text is meant to be meditated according to the method of the Ignatian Spiritual
Exercises, which can be summarised in the following steps:

0. Choose a precise time (30? 45? 60 minutes?) and a precise place.

1. PRESENCE. Come in the presence of the Lord, thinking about His gaze — with how
much love He is looking at you in this very moment, and asking for the gift of
concentration.

Then, ask for the proposed “grace” with your own words (in a short sentence
which you can repeat during the meditation), according to each different text (for
instance: “Lord, give me light on my vocation”, or “Lord, give me to be grateful of
how | am”).

2. MEDITATION. Read the text several times and stop where some word moves you.
Put this “living word” in touch with your memory, with your understanding, with
your desires.

3. CONVERSATION. Speak with the Lord “like a friend speaks with his own friend”.

NB: do not write during the time of prayer. But afterwards, it helps to take 5 more
minutes to remember what happened during the prayer and to write down some
important words that touched me, or some new feelings or thoughts.

What does “Ignatian” mean?

Living Stones is an Ignatian network and it is part in several countries of the apostolate
of the Society of Jesus. The spiritual source of the Living Stones are the Ignatian
“Spiritual Exercises”. Their presence is evident in every aspect of the “style” of the Living
Stones.

The spiritual assistant of the group can belong to another spirituality, but it is important
that the group get invited to do regularly the Ignatian Spiritual Exercises.

Here a short sketch of some characteristics of the Ignatian approach:

- Personal love and fascination for Jesus Christ (not as an idea, nor as a list of
values, but as a person). In each thing to have as goal the “defense and
propagation of faith”.

- Love for boldness and radicality. Desire to go where nobody else wants to go.
Attraction for the most difficult missions.




Preference to encounter those who are the most far away from Gospel and
Church, to announce them Jesus Christ.

Positive vision of the humanity. Capacity to recognize the Spirit already at work in
each human being an in each culture. Preference for the “heart of the city”.
Capacity to “listen to the events and to the experience”. Habit to reflect and make
memory to listen the “voice of God” in the own history.

Capacity to distinguish the things and thoughts coming from God and those
coming from evil: “discernment”.

Courage to confess one’s own limitations and to consider oneself as a “pilgrim”
who is not yet “arrived” and who will never have understood all things. Pope
Francis speaks of the Ignatian “uncomplete thought”.

Importance of the intellectual work, to be able to put together “head and heart”
and to better help other people to encounter the Lord.

Capacity of listening and consoling people.

Love to put in touch the richest and the poorest. Love for the poorest as “best
friends of the Eternal King”.

Love for the Church with the desire to renew it constantly, in the light of the
Gospel and of the experience of the first communities.




0. An Introduction

The word “identity” comes from the Latin “idem”, which means “precisely this”. The particle “-
dem” (“precisely”, “properly”) marks an opposition towards the rest of reality. The sense is:
“precisely this and not another”. “Identity” is then the fact or the condition of being “precisely-
this-and-not-another”. Identity means distinction, difference, separation. And it means also

uniqueness. Only “this” is “precisely-this-and-not-another”.

In human growth, identity is developed by the distinction of the child towards his mother, and
then towards his context. The human being has to distinguish himself from what surrounds him,
and at the same time is constantly elaborating the inputs of his context. Only the “others” form
my identity and at the same time my identity consists in being “not like the others”.

The Bible was written exactly in this dynamic. Israel needed to understand who it was as people,
by situating itself among other peoples. Israel receives its identity from outside, and at the same
time affirms that it is different, separated, unique. These three adjectives assume necessarily the
presence of “others”. One is always different “from others”, separated “from others”, unique
“among others”. There is no identity without “others”.

Historically the most remote origins of the Israelites are probably the dispersed and poor
population of the mountains of the Near East that some sources called “Habiru” (from whom
probably the word “Hebrew”), and who came down to the flat land when the Egyptian control
withdrew from the Eastern Mediterranean coast. But the biblical text narrated these origins as an
epic separation from the Egyptian land towards the freedom of being “itself”. The “birth” of Israel
is the way out of Egypt, to gain a proper identity.

It's interesting to observe that Moses has at the beginning still a “double identity”: he is “prince of
Egypt” (and his name means in Egyptian “son”), and he is also “the liberator of the slaves” (and his
name means in Hebrew “to take away from”). At a certain moment Moses must choose. He will be
forever the opponent of Pharaoh, and will be the one who takes Israel out of Egypt, like a midwife
takes a newborn from the mother’s womb. Israel was born being “separated from”, radically
“distinguished from”. The narrative of the way out of Egypt (Exodus) is the first attempt of Israel to
say it is “precisely-this-and-not-another”. Israel was born first saying that it was “not-Egypt”.

The process towards a full identity is further developed in the biblical narratives through the
episodes of the journey in the desert. 40 years are the necessary time to learn to be “one self”. In
this long process, Israel discovers a repetition of similar episodes where it gets saved, preserved,
maintained in its being “precisely-this-and-not-another”. The temptation for Israel will be always
to do again like the others, to come back to the “womb-Egypt”. The dynamic of this 40 years’
experience will then be extended to the whole history of Israel. Constantly Israel will try to cancel
its diversity, and constantly it will be led again to be different, like “expelled” from the belly of the
big fish.

One of the most emblematic episodes in the Hebrew identity history is the exile in Babylon. Israel
had loose its territory. And the question was very clear: What makes me different, if | have not a



different territory? What makes me “precisely-this-and-not-another”, if | live in a territory which is
“the same as the territory of the other”? To answer this question Israel needed to come back to its
history. It’s not a case if the time of the Babylonian exile and the time just after, was the time
where a lot of biblical texts were composed, and sometimes already assembled. To say what it
was, Israel composed a summary of its history, or better: a narrative of the part of its history
where it began to be separated from others. Not only the Scripture had this identity aim, but also
the feasts like the Passover, or the physical signs like the circumcision. Through the rites Israel
maintained alive the awareness of being different, being “not-Babylon”.

To be “separated”, or “different”, is said in Hebrew with the word “gadosh”, which we translate
also with “saint”. Observing that it was maintained in a difference through the ages, Israel
developed the awareness to receive this “difference” from the One who is “totally different”,
“totally saint”. Experiencing to be “not-Egypt”, and “not-Babylon”, Israel was put in front of a
more radical difference: Israel is “not-God”. God is the “Other” par excellence, the different, the
separated. And every difference, that means every identity, can come only from this fundamental
difference: the distinction between human being and God. God is “identic only to Himself”, He “is
the one who is”, he is the identity itself.

But the difference between God and human being is actually a relationship. Relationship means
difference, and difference allows relationship. Israel learned to explain through its own history
how God acts in a way which is completely different from the human way, and at the same time
how He calls Israel “to be saint because He is saint”, to be different because He is different. The
difference of Israel, its separation towards the other peoples will be a sign of the difference
between God and the created world. The history of Israel reveals who God is. Israel will narrate
this special and revealing relationship with God in terms of “election”. The identity of Israel is to
be “chosen”. Asking for the identity of Israel is already asking for God.

Later on, Israel will understand that the “election” experienced along its history reveals the
relationship God has with every human being (and not only with Israel). This is the theological
background of the texts which describe the origins of the human kind in terms of “constitutive
relationship with God”. If identity means relationship, then identity is not a fixed definition but a
process, a “pilgrimage”. The patriarchs are the emblematic figures of this “always moving identity”
which makes the human being “not like the others” making him in some way “not like himself”.

The categories of promise and fulfilment will be in the Bible a way to explain the dynamic of
continuity/discontinuity in one single human life. What gives identity to a life is not the human
being himself but the promise he received. This promise, this Word, will change the human being
giving him identity precisely through the changes. Identity is not a product of the human capacity
but it is just the gift of God. In Babel the human beings wanted to build their own identity by
themselves (“let us make us a name”). This project of self-provided identity led to self-destruction.
In other terms: it’s true that identity means “not being like the others”, but the one who do not
receive this difference from God but will affirm it by himself risks to destroy himself. The identity
which is not a gift but a “conquest” is at the very end an “anti-identity”.

The New Testament seems to summarize all the lines of the Old Testament in the person of Jesus.
He is the relationship between God and human being in one single person. He is the chosen one
and the election itself. He is the vocation, the final identity of every human being. The texts of the
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New Testament present the identity of Jesus as a process where each reader and each human
being can enter. In Jesus, every human being can be “son” (or “daughter”), different from the
Father, but at the same time radically united with Him in the relationship of Love that we call Holy
Spirit. The Holy Spirit is the coincidence between the maximal distinction (separation between
Father and Son) and the maximal relationship (Love). That’s why the Holy Spirit builds also the
Christian community as unity in the diversity. It’s not a “unity despite of the diversity”, but a unity
“because of the diversity”. This is in Christian terms “identity”.

The first Christian communities were very proud to show that in them Jews and pagans could
share the same table and the same prayer (which was impossible before). That means that the
identity is no more an “opposition identity” which needs to exclude the other to be one self, but is
a new belonging which transforms difference from opposition into complementarity.

To express this identity of the Christian community, the New Testament uses metaphors like
“Body” or “House of God”. Each participant is like a “member” of a body, or like a stone of a
building, in “constructive” relationship with God and therefore in “constructive” relationship with
others. Identity is above all to receive and to give identity.

It’s not a case if the concept of “person”, which marks an important step in the Christian thought
about identity, was born first of all inside the theological reflection about the Trinity. Each
“person” of the Trinity is first of all “defined” by his relationships with the other two persons.
That’s why the Christian community considers to have the Trinity as basement. The relationships
in a Christian community are built on image of the intra-trinitarian relationships. To have three
naves in our medieval churches and to have three windows in in their apses reminds to this
essential trinitarian model that shapes the Christian assembly.

On the other hand, in a lot of officially Christian contexts of modern Europe, the so called
“confessional identity” was used as instrument of exclusion and oppression. That aroused some
suspicion and even reluctance about the theological foundation of the human identity. That’s why
in the history of the Western thought, the human identity began to be considered as if it could be
fixed and separated from the dynamic relationship with God and the others.

But an identity which is not a history is a dead identity. That’s why after the “death of God”, we
observed the philosophical “death of the human being”. What is the human being? Who am I?
Nobody is able to say it any more. The external horizon of an absolute sense disappeared and with
it the possibility to receive an identity “from outside”, that means to receive an identity tout court.
The human being tried several times to be the foundation of himself, before he discovered to be
just “unfounded”. The culture of the 19t and 20 century performed an “archeology of the
identity” denouncing the falsity of many established identities. The identity became then a “lonely
adventure”.

A world of “self-given identities”, where each one can choose the own color, sex, age, ... is a world
without constructive relationships, since the relationships are no more considered as the source of
identity. But a world without relationships sinks in a lack of identity.

The “deconstruction” of the human identity aroused some aggressive counter-reactions which
affirm the own identity with arrogance, as opposition. Nationalisms, racisms, “excluding identity”,
are actually negating what identity is: gift from outside and relationship. We have then chimeric



constructions and definitions which were never historically true. A race was never “pure”, a
culture was never “self-produced”, the human being is never a “self-made man”.

If we observe how the arts have been able to express the most profound experiences of the
human being, we can say that the arts are an expression of the human identity along the ages.
Specially the sacred art expresses the human identity in its fullest sense: as relationship with God
and with the community. The cathedrals of our European and American cities are one of the
strongest “signs of identity” we can observe. But observing them well, we discover that this strong
affirmation of an identity is never an excluding identity. Our cathedrals and our main churches
reveal the identity of our people but they reveal it showing that this identity was shaped by “other
people”. The styles, the craftsmanships, the materials, come rarely from the town itself were this
church stays, but they do “come from outside”. Our cathedrals were mostly built by “foreigners”.
They are the most emblematic sign of an “open identity”, that means: of an “identity” tout court.
That’s why they could go through the centuries awaking always a renewed interest. Because an
identity which is built in the relationship is, in some way like the identity of Jesus, an identity
where one can enter and find oneself. The Christian churches of the great Tradition are then really
“image of Christ”.

As “living stones”, to present our churches to the visitors means to let them enter in a constructive
circularity of relationships, which includes the builders of the past, yourself, and the Lord himself.
The church building is the visibility of the “difference-and-relationship” that subsists between God
and human being, between us and the builders of the past, between yourself and the visitors. In
other terms, the church building is the strongest image of what “happens” inside itself: the Body
of Christ.




Memory says identity

| 1. Dt 26, 1-11: I'm the fruit of a long history

When you have come into the land which the Lord, your God, is giving you as a heritage, and
have occupied it and settled in it, you shall take some first fruits of the various products of the
soil which you harvest from the land which the Lord, your God, gives you, and putting them in a
basket, you shall go to the place which the Lord, your God, chooses for the dwelling place of his
name. There you shall go to the priest in office at that time and say to him, 'Today |
acknowledge to the Lord, my God, that | have indeed come into the land which he swore to our
fathers he would give us.' The priest shall then receive the basket from you and shall set it in
front of the altar of the Lord, your God. Then you shall declare before the Lord, your God, 'My
father was a wandering Aramean who went down to Egypt with a small household and lived
there as an alien. But there he became a nation great, strong and numerous. When the
Egyptians maltreated and oppressed us, imposing hard labor upon us, we cried to the Lord, the
God of our fathers, and he heard our cry and saw our affliction, our toil and our oppression. He
brought us out of Egypt with his strong hand and outstretched arm, with terrifying power, with
signs and wonders; and bringing us into this country, he gave us this land flowing with milk and
honey. Therefore, | have now brought you the first fruits of the products of the soil which you, O
Lord, have given me.' And having set them before the Lord, your God, you shall bow down in his
presence. Then you and your family, together with the Levite and the aliens who live among
you, shall make merry over all these good things which the Lord, your God, has given you.

Grace: have grateful memory, recognize that | am a gift and that the history of my life is a
history of salvation.

Points:

- Shavuot was one of the three pilgrimage festivals on which the Israelites were commanded to
perform a pilgrimage to the Temple (the other two were Pesach and Sukkot). Since Shavuot
occurs 50 days after Pesach, Hellenistic Jews gave it the name 'Pentecost' (Mevtnkootn). At
Shavuot the first fruits were brought to the Temple in Jerusalem in a ceremony that followed the
text of Deut. 26,1-10. Till today the Jews celebrate Shavuot placing the Bikkurim in baskets (first
fruits) brought from the Seven Species for which the land of Israel is praised in Deut. 8,8: wheat,
barley, grapes, figs, pomegranates, olives, and dates.

- The land is given as a heritage since, behind the possession of the land, there is a promise.
Which is the land where the Lord asks me to fully settle in? Who are the enemies who scare me
and who take me away from the promised land?

- Some scholars read Dt 26,5-10 as the 'historical creed of Israel', as one of the first confessions
of the faith of Israel. This passage says the identity of Israel: the awareness of being the
descendants of a nomad who started a path (‘My father was a wandering Aramean'), before a
slave and now a free man. The identity of Israel is in the fact that he has been brought out of
Egypt with a strong hand. The land, the first fruits of the land, say the identity of Israel only
through the memory of the history of salvation. This history of salvation is also the history of the
Lord who walked with the people of Israel and watched over them during the night of the exit
from Egypt.
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- Faith is the decision of entering in the alliance with the Lord, the Lord who acted in my favour
and who is now acting in my favour. This is faith: relationship with the Lord, attachment,
adhesion to him. According to the Acts (Acts 9,2), the first Christians were called 'those who
belong to the Way', men and women followers, not of a doctrine or a teaching, but of their Lord
Jesus, who said of himself: “I am the way” (John 14,6) and who lived as a wayfarer.

- The confession of the faith of Israel and the thanksgiving to God, find its meaning only in the
sharing with the foreigner and the poor, all that Israel has is a gift from the Lord.

2. Dt 8, 2-5:I'm the pupil of the Lord

Remember how for forty years now the Lord, your God, has directed all your journeying in the
desert, so as to test you by affliction and find out whether or not it was your intention to keep his
commandments. He therefore let you be afflicted with hunger, and then fed you with manna, a
food unknown to you and your fathers, in order to show you that not by bread alone does man
live, but by every word that comes forth from the mouth of the Lord. The clothing did not fall from
you in tatters, nor did your feet swell these forty years. So you must realize that the Lord, your
God, disciplines you even as a man disciplines his son.

Grace: receive the gift of a grateful filial memory

Points:

- The desert in Biblical Hebrew has different names: aravah (the arid regions from the Dead Sea
to the Gulf of Agaba), chorbah (desolate place more in the psychological sense than geographical
sense), jeshimon (wild and lonely place, without roads and water), but most of all midbar
(inhospitable land inhabited only by wild animals, shrubs, brambles and thistles). The biblical
desert is not the desert of sand, but is the result of wind erosion, the action of water due to rare
but violent rains, and is characterized by sudden temperature changes. The experience of the
desert is linked in the Bible to the experience of listening, extreme listening, listening in a long
and hostile time and space.

- The arid, monotonous, silent landscape of the desert echoes the interior landscape. What
kind of salvation is that in which | suffer hunger and thirst? In which every day brings the vision
of the same horizon? The desert reveals what inhabits the human heart (Dt 8,2), it becomes the
place of self-knowledge. Jesus also experienced the desert, strengthened by the struggle in the
desert he became able to undertake his public ministry.

- The Israelites are tempted to transform the stones into bread, to escape hunger, in a dream
of omnipotence where they no longer recognize other people and the gifts of God. The first
temptation concerns eating and self-centred love (Genesis 3,1-7). Fédor Dostoevsky reads this
temptation on a political level in the 'The Grand Inquisitor': 'Do you see these stones in this
bare, burning desert? Turn them into bread and humanity will follow you like a docile and
grateful flock'. Jesus, when he is in the desert beset by hunger (Mt 4,4, Lk 4,4), answers with
the words of Deut 8,3, he affirms that the hunger for bread is indisputable, but the hunger for
the word of God is more vital, more essential, is something of which bread is only a sign.

- The desert, the place of death, represents in the Bible the necessary pedagogy of the
believer, the initiation through which the mass of slaves, who came out of Egypt, becomes the
people of God. It is a place of creation and rebirth. Even the birth of the world takes place
starting from the shapeless chaos of the desert (Genesis 2,4-5, Genesis 2,8-15), and the new
creation, the messianic era, will be making the desert bloom: 'Yes the desert and the barren
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land will rejoice, the steppe will rejoice and flourish, it will blossom like a narcissus flower'
(Isaiah 35,1-2). Along the paths, that are sometimes uncertain and sometimes lost, God reveals
himself as a father attentive to the needs of his son, and the memory of this journey will be the
place to return every time the route must be corrected and there is a need to reawaken that
love that had triggered the journey.

3. Psalm 117(118): I'm a “cornerstone” for God

Grace: to be able to contemplate the salvation in my life: | have been saved.

Points:

- Psalms 113-118 are commonly referred to as Hallel. Hallel is a Jewish prayer which is recited
on some Jewish holidays as an act of praise and thanksgiving. These psalms are called Hallel
since they employ either the word hallel, i.e. praise, or the concept of praise. The term hallel
refers to praise of an ecstatic nature, and such psalms were usually accompanied by musical
instruments and dancing to express great joy.

- Many scholars believe that the last psalm of Hallel, Psalm 118, was used for the celebration
of the autumn festival of Sukkot. During the existence of the Jerusalem Temple, Sukkot was one
of the three pilgrimage festivals (after Pesach and Shavuot). The Hebrew word Sukkot comes
from sukkah, 'booth' or 'tabernacle’, which is a walled structure covered with plant material,
such as palm leaves, and is the name of the temporary dwelling in which farmers would live
during harvesting. Today, during Sukkot, the Jews build a small house in the garden or on the
balcony of their house where they go to pray and eat to not forget the 40 years of walking in
the desert, when Israel, before living of the fruits of the promised land, was sustained every day
by the provident hand of God. This psalm describes the Sukkot procession that winds through the
city of Jerusalem reaching the temple where a sacred dance is performed by waving a bunch of
leafy branches, as Jews still do today during the solemnity of Sukkot.

- In Mt 21,33-43, Jesus, speaking about himself, cites the verses 22-23 of this psalm. Jesus
knows that the Father did not send him into the world to suffer violent death; he knows that the
Father sent him because he hoped, because he still hopes, to be welcomed. And even if a painful
death awaits him, Jesus knows that the last word still belongs to the Father. Knowing the
Scriptures and praying them, he knows that - as it is written - the stone that the builders (the
religious leaders of the temple) would have discarded, put out of the building, God would have
chosen and placed as a cornerstone, letting the whole construction rest on it. Jesus believes,
adheres, to this plan of God prophesied and sung in Psalm 118.

- In Romanesque and Gothic churches the keystone is a round-shaped stone at the apex of the
vault above the altar, it is the final piece placed during construction that locks all the stones into
position. 'Christ', says St Augustine, 'is simultaneously the foundation, for by Him we are
governed, and the keystone, for in Him we are reunited'. St Bernard, the great Cistercian builder,
said 'the stones of this building are joined together and bonded with a double cement, perfect
Knowledge and perfect Love'. The keystone is the point where the order of the building is
understood and where the entire world is seen with the eye of God (cf. Jean Hani, 'The
Symbolism of the Christian Temple').

12



4. Jer 18,1-6: I'm a constant creation of God

1 This is the word that came to Jeremiah from the LORD: 2 “Go down to the potter’s house, and
there | will give you my message.” 3 So | went down to the potter’s house, and | saw him working
at the wheel. 4 But the pot he was shaping from the clay was marred in his hands; so the potter
formed it into another pot, shaping it as seemed best to him. 5 Then the word of the LORD came to
me. 6 He said, “Can | not do with you, Israel, as this potter does?” declares the LORD. “Like clay in
the hand of the potter, so are you in my hand, Israel.

Grace: to feel like a creature in the hands of God

Points:

Just before this episode, Jeremiah was attacked by a doubt: he is announcing a misfortune and
this misfortune is slow in coming. An uncertain prophet, he does not know if what he is
announcing will come true. The prophet is troubled about the timing and ways of the word of
God.

Jeremiah receives the word outside the temple. Going down to the shop is an invitation to
descend towards the center, to “re-center”, to come in touch with our own person. In other
words: to descend into the deep intimacy of my home. It is there that | find myself in relationship
with the Lord.

God speaks through the industrious hands and the silent work of a craftsman, who gives form
through strong and tender hands. Life is fragile clay, shaped by the events and relationships that
pass through us. Life is a constant new creation.

The Lord does not throw away anything from my story. He continually reshapes me from cracks
and "spoiled" clay. He creates me again and again. | am shaped and reshaped by God. The Lord
takes care, and makes me a creature.

This episode shows a human action becoming Divine word.
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Promise says identity

| 5. Gn 28,10-22: I'm a beloved son/daughter

10 Jacob left Beersheba and set out for Harran. 11 When he reached a certain place, he stopped
for the night because the sun had set. Taking one of the stones there, he put it under his head and
lay down to sleep. 12 He had a dream in which he saw a stairway resting on the earth, with its top
reaching to heaven, and the angels of God were ascending and descending on it. 13 There above
it stood the LORD, and he said: “l am the LORD, the God of your father Abraham and the God of
Isaac. | will give you and your descendants the land on which you are lying. 14 Your descendants
will be like the dust of the earth, and you will spread out to the west and to the east, to the north
and to the south. All peoples on earth will be blessed through you and your offspring. 151 am with
you and will watch over you wherever you go, and | will bring you back to this land. | will not leave
you until I have done what | have promised you.” 16 When Jacob awoke from his sleep, he thought,
“Surely the LORD is in this place, and | was not aware of it.” 17 He was afraid and said, “How
awesome is this place! This is none other than the house of God, this is the gate of

heaven.” 18 Early the next morning Jacob took the stone he had placed under his head and set it
up as a pillar and poured oil on top of it. 19 He called that place Bethel, though the city used to be
called Luz. 20 Then Jacob made a vow, saying, “If God will be with me and will watch over me on
this journey | am taking and will give me food to eat and clothes to wear 21 so that | return safely
to my father’s household, then the LORD will be my God 22 and this stone that | have set up as a
pillar will be God’s house, and of all that you give me | will give you a tenth.”

Grace: to feel deeply the paternal blessing of God who will “always be with you”.

Points:

- Jacob's condition is that of a fugitive, one who feels the terror of being banished, because he
deceived his father to obtain the blessing of the firstborn. The night underlines the darkness,
the lack of references, the hiding. The encounter with God takes place in a location unknown
to Jacob. The unexpected lies in the way this God binds Himself with this treacherous and lying
fugitive. For the first time in the Bible, God manifests himself in a dream: exactly at the moment
when Jacob has lost the control of his destiny. And from this meeting Jacob, this non-person
(because exiled, marginalized son) will be transformed into a crucial person for the history of
salvation.

- In Hebrew, “stone” (“aven”) sounds very close to “son” (“b’n”), and belongs to the same family
of words having as root “bana” (to build). Then the stone Jacob took as pillow is just an image
of himself. Even more: it’s an image of his deepest wound or question: am | a blessed son? On
this “identity crisis” God will “build” a staircase uniting heaven and earth.

- The staircase (ramp) evokes the Mesopotamian “ziqqurat”, through which the earth could
"touch" the sky. Through these stepped towers the sanctuary on the top could be reached, and
the God of the city was “under control”. The staircase contemplated by Jacob was instead build
by God, and is the way of God to the human being. This “shar hashamaim” (door of heaven) is
a granted experience that cannot be forgotten.

- To remember this experience, Jacob anoints the stone. It’s an act of consecration. Now this
stone that was similar to every other stone is no longer like the other stones. It belongs to God.

”n (ll
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And it says who Jacob is, who Israel is—a blessed son. The place also changes its name: from
Luz (almond tree = from the region where the almond tree was grown), Jacob calls it Bethel
which means "house of God".
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‘ 6. Is43,1-7: I’'m the most precious property of God

1 But now, this is what the LORD says— he who created you, Jacob, he who formed you, Israel: “Do
not fear, for | have redeemed you; | have summoned you by name; you are mine. 2 When you pass
through the waters, | will be with you; and when you pass through the rivers, they will not sweep
over you. When you walk through the fire, you will not be burned; the flames will not set you
ablaze. 3 For | am the LORD your God, the Holy One of Israel, your Savior; | give Egypt for your
ransom, Cush and Seba in your stead. 4 Since you are precious and honored in my sight, and
because I love you, | will give people in exchange for you, nations in exchange for your life. 5 Do not
be afraid, for | am with you; | will bring your children from the east and gather you from the

west. 6 | will say to the north, ‘Give them up!” and to the south, ‘Do not hold them back.’” Bring my
sons from afar and my daughters from the ends of the earth— 7 everyone who is called by my
name, whom | created for my glory, whom | formed and made.”
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Grace: to believe that God will always be with me and will give me my “unity” (identity).

Points:

- The obstacles do not disappear but the Lord goes with us through them.

- God gives a huge price to “obtain” us as property. In the NT he will give His own Son.

- God gathers again the spread parts of our life. The spiritual pathway with God is a way of
unification, a way where we receive again our own personality.

7. Gn 12,1-5: I'm a pilgrim, called to be a blessing

1 Now the LORD said to Abram, "Go from your country and your kindred and your father's house
to the land that | will show you. 2 And | will make of you a great nation, and | will bless you and
make your name great, so that you will be a blessing. 3 | will bless those who bless you, and him
who dishonors you | will curse, and in you all the families of the earth shall be blessed."

4 So Abram went, as the LORD had told him, and Lot went with him. Abram was seventy-five
years old when he departed from Haran. 5 And Abram took Sarai his wife, and Lot his brother's
son, and all their possessions that they had gathered, and the people that they had acquired in
Haran, and they set out to go to the land of Canaan.

Grace: to be able to leave all my certainties and trust God radically

Points:

- It would be a false assumption to believe that Abram was previously settled - and then
became a homeless nomad. For he had no fixed home even before that. And yet Abram,
together with his barren wife Sarai, his nephew Lot and all their possessions, leaves his land,
his relatives and his father's house. Abram breaks off his earthly ties and moves to an
unknown land. We can see in the background of this story an allusion to the exodus of the
people of Israel from Egypt.

- What alienates me from my identity? Where should | let go of something that does not let me
become alive? Decisions form our life and shape our identity. The Jesuit Alex Lefrank had
expressed it as follows: "In the process of his life, man thus becomes ever poorer in
possibilities and richer in reality. Only in this way does he gain identity...". To go on pilgrimage
means to become poorer; but in the decision, which is connected with letting go, a new
identity is born.

- Abram takes this step of letting go and setting out on his journey, trusting in God's call.
Without security, only trusting in God, Abram follows the call of God. This is the first act of
Abraham's faith.

- Where does God call me to let go of something and enter into something new? We can ask
for the grace to courage and trust in God.

- The blessing is divided into three verses. Abraham is called by God and God promises him
descendants.

- lam a pilgrim, rich only of a promise, | am called to be blessed by God. And invited to become
a blessing to others.
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8. Gn 18,1-16: I'm the host of God

1 The LORD appeared to Abraham near the great trees of Mamre while he was sitting at the
entrance to his tent in the heat of the day. 2 Abraham looked up and saw three men standing
nearby. When he saw them, he hurried from the entrance of his tent to meet them and bowed low
to the ground. 3 He said, “If I have found favor in your eyes, my lord, do not pass your servant

by. 4 Let a little water be brought, and then you may all wash your feet and rest under this

tree. 5 Let me get you something to eat, so you can be refreshed and then go on your way—now
that you have come to your servant.” “Very well,” they answered, “do as you say.”

6 So Abraham hurried into the tent to Sarah. “Quick,” he said, “get three seahs of the finest flour
and knead it and bake some bread.” 7 Then he ran to the herd and selected a choice, tender calf
and gave it to a servant, who hurried to prepare it. 8 He then brought some curds and milk and the
calf that had been prepared, and set these before them. While they ate, he stood near them under
a tree. 9 “Where is your wife Sarah?” they asked him. “There, in the tent,” he said. 10 Then one of
them said, “I will surely return to you about this time next year, and Sarah your wife will have a
son.” Now Sarah was listening at the entrance to the tent, which was behind him. 11 Abraham and
Sarah were already very old, and Sarah was past the age of childbearing. 12 So Sarah laughed to
herself as she thought, “After | am worn out and my lord is old, will | now have this

pleasure?” 13 Then the LORD said to Abraham, “Why did Sarah laugh and say, ‘Will I really have a
child, now that | am old?’ 14 Is anything too hard for the LORD? | will return to you at the
appointed time next year, and Sarah will have a son.” 15 Sarah was afraid, so she lied and said, “I
did not laugh.” But he said, “Yes, you did laugh.”

Grace: to be able to welcome the visit
of the “begging God”.

Points:

- Abraham is despairing about the
promise done by God a long time ago.
For that promise of fecundity he had
left his country and put into play all
he had. But the promise seems “to be
late”.

- God visits Abraham not as a “problem
solving” magician, not helping him
“from above”, but asking him for
help, as three “begging pilgrims”. God
puts Abraham in the situation of
doing exactly what God usually does:
to save the life of others.

- Welcoming the begging pilgrims,
Abraham will need to renew his bond
with Sarah, and will be able to
“welcome a new life”, to be fecund.




Relationship says identity

| 9. Gn 2,4b-25: I’'m a need of relationship

4 This is the account of the heavens and the earth when they were created, when the LORD God
made the earth and the heavens. 5 Now no shrub had yet appeared on the earth and no plant had
yet sprung up, for the LORD God had not sent rain on the earth and there was no one to work the
ground, 6 but streams came up from the earth and watered the whole surface of the

ground. 7 Then the LORD God formed a man from the dust of the ground and breathed into his
nostrils the breath of life, and the man became a living being. 8 Now the LORD God had planted a
garden in the east, in Eden; and there he put the man he had formed. 9 The LORD God made all
kinds of trees grow out of the ground—trees that were pleasing to the eye and good for food. In
the middle of the garden were the tree of life and the tree of the knowledge of good and evil. 10 A
river watering the garden flowed from Eden; from there it was separated into four

headwaters. 11 The name of the first is the Pishon; it winds through the entire land of Havilah,
where there is gold. 12 (The gold of that land is good; aromatic resin and onyx are also

there.) 13 The name of the second river is the Gihon; it winds through the entire land of

Cush. 14 The name of the third river is the Tigris; it runs along the east side of Ashur. And the
fourth river is the Euphrates. 15 The LORD God took the man and put him in the Garden of Eden to
work it and take care of it. 16 And the LORD God commanded the man, “You are free to eat from
any tree in the garden; 17 but you must not eat from the tree of the knowledge of good and evil,
for when you eat from it you will certainly die.”18 The LORD God said, “It is not good for the man
to be alone. | will make a helper suitable for him.” 19 Now the LORD God had formed out of the
ground all the wild animals and all the birds in the sky. He brought them to the man to see what he
would name them; and whatever the man called each living creature, that was its name. 20 So the
man gave names to all the livestock, the birds in the sky and all the wild animals. But for Adam no
suitable helper was found. 21 So the LORD God caused the man to fall into a deep sleep; and while
he was sleeping, he took one of the man’s ribs and then closed up the place with flesh. 22 Then the
LORD God made a woman from the rib he had taken out of the man, and he brought her to the
man. 23 The man said, “This is now bone of my bones and flesh of my flesh; she shall be called
‘woman,’ for she was taken out of man.” 24 That is why a man leaves his father and mother and is
united to his wife, and they become one flesh. 25 Adam and his wife were both naked, and they felt
no shame.

Grace: to recognize God in the relationship and in the alterity.

Points:

This is probably the most ancient narrative about the Creation in the Bible (the narrative of chap. 1
is more recent). This text presents the identity of the human being essentially as an identity which
comes from relationship and coincides with relationship. This is explained through three images.

- The first image is the human figure made out of the dust of the ground and combined with
the breath of God himself. The human being combines in himself the most earthly
dimension with the most extreme intimacy of God (expressed by the breath). Breath means
relationship like between mother and son, or between two lovers. Breath means kiss. The
human being is the earth constantly kissed by God.

- The second image is the garden. In the Ancient Near East it was the gift of a king for his bride
in the wedding’s day. The wedding ceremony was a walk of the couple in the garden, where
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every plant or tree was a love statement: for your love’s sake -said the king to his bride- |
captured this plant for you. God is now the king who built the world as a garden, where each
creature is a love statement for us, and where life is the walk of a wedding ceremony. The
art of life is to be able to recognize each creature as sign of this love relationship with God.

- The third image is the missing rib on the side of the human being. Each human being, male
or female, is essentially a lack, a longing for wholeness. Each human being was created as a
limitation, which enables him/her to be in relationship. Our limitations are the condition for
our relationships.

10. Cant 5,2-8: I’'m a wound of Love

2 | slept but my heart was awake. Listen! My beloved is knocking: “Open to me, my sister, my
darling, my dove, my flawless one. My head is drenched with dew, my hair with the dampness of
the night.”

3 I have taken off my robe— must | put it on again? | have washed my feet— must | soil them
again?

4 My beloved thrust his hand through the latch-opening; my heart began to pound for him.

5 | arose to open for my beloved, and my hands dripped with myrrh, my fingers with flowing myrrh,
on the handles of the bolt.
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6 | opened for my beloved, but my beloved had left; he was gone. My heart sank at his departure. |
looked for him but did not find him. | called him but he did not answer.

7 The watchmen found me as they made their rounds in the city. They beat me, they bruised me;
they took away my cloak, those watchmen of the walls!

8 Daughters of Jerusalem, | charge you— if you find my beloved, what will you tell him? Tell him |
am faint with love.

Grace: increase my passion towards you, Lord.

Points:

The “Song of Songs” is a patchwork of oriental love poems that the Hebrew tradition read as a
metaphor of the love between God and humankind. But it’s presence in the biblical canon
represents a strong statement about the physical dimension of love. The pleasure of the body,
the sexual desire, the physical expression of longing and belonging are areas of encounter with
God. Even more: the title of this collection of poems, “Song of Songs”, is a “divine superlative”
which means actually “the Song of God”, the way God sings. Since the whole book is attributed to
Solomon, the wise king, we can deduce that the whole book is presented as the Wisdom God is
“singing” for humankind. The human love, and especially its physical dimension is then a teaching
of Wisdom for each human being. Things like desire, the sense of need, the sense of strong
dependence, the abandon, the radical trust, the pleasure on the joy of another, the hope, the
constant research, the creativity, the fidelity, the uniqueness, the relativity of the goods, the
endurance in suffering, the awareness of wounds,... and many others, can be learnt “listening to
the Song of the human love”.

- The first point to meditate with this text is get aware of our sexual dimension. Our sexuality
is a gift of God and is a part of our experience of God.

- The second point (vv. 2-5) is to recognize our infinite longing for the fullness of relationship
(with God, with others we love), but at the same time our paradoxical fear to welcome this
fullness of relationship. I’'m a need of relationship, and I’'m afraid to be what | am.

- The third point (v. 6) is to focus on our experiences of absence. Missing the presence of God
can be our first real experience of God.

- The fourth point (vv. 7-8) is to understand that all what | do in life is at the end of the day to
ask other people about my Beloved, and all my energy to be constantly running and asking
that comes from my most intimate wound: the love for Him.

11. Psalm 42 (41) : I'm desire of God

Grace: increase my desire of You, Lord.

Pointl : Simone Weil, a French philosopher and Christian mystic said : The human being is not
only thirsty. A Human being is thirst. St. Augustine says it similarly: "Restless is our heart until it
finds rest in you." We know well, that the « you » can be very diverse : culture, science, art,
philosophy or for us Christians — the faith to our God. — Can | feel this thirst ? Do | feel a longing?

Point 2 : Verse 4: From outside, my faith is doubted. Where is your God? He does not exist!
Such reactions unsettle me. It can strengthen my longing to experience God personally, it can
drive me closer to Him. But perhaps | also experience that | turn away resignedly.
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Point 3 : Verse 10: The fearful question: Why have you forgotten me? Where are you God?

It can also be the voices in my own heart that torture me. But the psalmist can be an example to
me by confronting these voices: "Thou God art my rock". | still trust in you.

Point 4 : In verse 3, verse 6 and verse 12 we read the word "face of God, face of salvation". The
whole thirst culminates in this thirst for being «face to face» with God. It is the deep longing to
be looked at, to be accepted, to be loved.

In the end a promise from God to his people, and also to us. We read in Jeremiah 31,3: | have
loved you with an everlasting love; | have drawn you with unfailing kindness.
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12. Jer 20,7-9: I'm the “conquest” of the Lord

7 You seduced me, LORD, and | let myself be seduced; you overpowered me and prevailed. | am

ridiculed all day long; everyone mocks me.
8 Whenever | speak, | cry out proclaiming violence and destruction. So the word of the LORD has

brought me insult and reproach all day long.
9 But if | say, “I will not mention his word or speak anymore in his name,” his word is in my heart
like a fire, a fire shut up in my bones. | am weary of holding it in; indeed, | cannot.

Grace: to feel “on fire” for the Lord
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Points:

God joins my life as a “master of seduction.” He acts in order to raise my interest for Him, and
then my desire. He develops a strategy of presence and absence to “destabilize” me and to let
me recognize that | need Him, that | love Him.

My life is often a “resistance” against the strategy of God. First of all because the love makes
me weak, and is visible to others who can hurt me with mockery. Love means to risk and to lose
control. That’s why sometimes | react violently and | decide to go far away from God. But God
enters in my inner tension and resistance. He is in myself like the fire of a desire. | have to accept
that | cannot shut up the word of God that “burns” in my intimacy.

In this meditation | can surrender definitively to the Lord.

13. Ps 8: I’'m created able to recognize the “Name of God” in creation.

1 LORD, our Lord, how majestic is your name in all the earth! You have set your glory in the
heavens.

2 Through the praise of children and infants you have established a stronghold against your
enemies, to silence the foe and the avenger.

3 When | consider your heavens, the work of your fingers, the moon and the stars, which you have
set in place,

4 what is mankind that you are mindful of them, human beings that you care for them?

5 You have made them a little lower than the angelsand crowned them with glory and honor.
6 You made them rulers over the works of your hands; you put everything under their feet:

7 all flocks and herds, and the animals of the wild,

8 the birds in the sky, and the fish in the sea, all that swim the paths of the seas.

9 LORD, our Lord, how majestic is your name in all the earth!

Grace: the awareness of my role in Creation

Points:

Creation is an act of communication of God. It’s the visibility of God’s word. The communication
of God is not the transmission of information about God but is always a “self-communication”, a
self-delivery of God.

The human being was created to recognize this self-communication, which is the deepest sense of
the creation.

In this meditation | can:

- Recognize my littleness in the immensity of the creation.

- Recognize the greatness of my role in the creation

- Ask to be able to recognize God in the creatures which means also to recognize the deepest
meaning of the creatures.
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Covenant says identity

‘ 14. Ex 24,3-8: I'm in a “blood relationship” with God.

3 When Moses went and told the people all the LORD’s words and laws, they responded with one
voice, “Everything the LORD has said we will do.” 4 Moses then wrote down everything the LORD
had said. He got up early the next morning and built an altar at the foot of the mountain and set
up twelve stone pillars representing the twelve tribes of Israel. 5 Then he sent young Israelite men,
and they offered burnt offerings and sacrificed young bulls as fellowship offerings to the

LORD. 6 Moses took half of the blood and put it in bowls, and the other half he splashed against
the altar. 7 Then he took the Book of the Covenant and read it to the people. They responded, “We
will do everything the LORD has said; we will obey.” 8 Moses then took the blood, sprinkled it on
the people and said, “This is the blood of the covenant that the LORD has made with you in
accordance with all these words.”

Grace: to feel the blood that binds God to myself

Points:

- The proclamation of the Word of God is framed by a rite of blood that seals the living
relationship between God and the people. The same blood is now on the altar and on the
people. That means: between God and the people the same blood is flowing. God becomes
“consanguineous” with human beings.

- The core of this covenant is the Word of God. The Word is what actually makes God and
human being as part of one same body. The Word of God enables the human being to be in
some way “body of God”.

- Proclaiming the Word and listening (obeying) to the Word transforms me in what | really
am: physical realization of the Word of God on earth.

15. Dt 6,1-13: I’'m a step in the long history of Love.

1 These are the commands, decrees and laws the LORD your God directed me to teach you to
observe in the land that you are crossing the Jordan to possess, 2 so that you, your children and
their children after them may fear the LORD your God as long as you live by keeping all his decrees
and commands that | give you, and so that you may enjoy long life. 3 Hear, Israel, and be careful to
obey so that it may go well with you and that you may increase greatly in a land flowing with milk
and honey, just as the LORD, the God of your ancestors, promised you. 4 Hear, O Israel: The LORD
our God, the LORD is one. 5 Love the LORD your God with all your heart and with all your soul and
with all your strength. 6 These commandments that | give you today are to be on your

hearts. 7 Impress them on your children. Talk about them when you sit at home and when you walk
along the road, when you lie down and when you get up. 8 Tie them as symbols on your hands and
bind them on your foreheads. 9 Write them on the doorframes of your houses and on your

gates. 10 When the LORD your God brings you into the land he swore to your fathers, to Abraham,
Isaac and Jacob, to give you—a land with large, flourishing cities you did not build, 11 houses filled
with all kinds of good things you did not provide, wells you did not dig, and vineyards and olive
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groves you did not plant—then when you eat and are satisfied, 12 be careful that you do not forget
the LORD, who brought you out of Egypt, out of the land of slavery.

Grace: to concentrate all my energies in the love of God

Points:

- I’m able to live if I'm able to remember that God loves me. And | am able to remember that
God loves me if | love God with all my energies.

- The best | can do for my descendants and for humankind is to transmit this experience of
loving and being loved.

- To love allows us to neither forget the gifts nor the donor. And it allows us to be grateful
without pretending.

16. Lk 15,11-32: I'm a beloved son/daughter ‘

11 Jesus continued: “There was a man who had two sons. 12 The younger one said to his father,
‘Father, give me my share of the estate.” So he divided his property between them. 13 “Not long
after that, the younger son got together all he had, set off for a distant country and there
squandered his wealth in wild living. 14 After he had spent everything, there was a severe famine
in that whole country, and he began to be in need. 15 So he went and hired himself out to a citizen
of that country, who sent him to his fields to feed pigs. 16 He longed to fill his stomach with the
pods that the pigs were eating, but no one gave him anything. 17 “When he came to his senses, he
said, ‘How many of my father’s hired servants have food to spare, and here | am starving to
death! 18 | will set out and go back to my father and say to him: Father, | have sinned against
heaven and against you. 19 | am no longer worthy to be called your son; make me like one of your
hired servants.” 20 So he got up and went to his father. “But while he was still a long way off, his
father saw him and was filled with compassion for him; he ran to his son, threw his arms around
him and kissed him. 21 “The son said to him, ‘Father, | have sinned against heaven and against
you. | am no longer worthy to be called your son.” 22 “But the father said to his servants, ‘Quick!
Bring the best robe and put it on him. Put a ring on his finger and sandals on his feet. 23 Bring the
fattened calf and kill it. Let’s have a feast and celebrate. 24 For this son of mine was dead and is
alive again; he was lost and is found.” So they began to celebrate.

25 “Meanwhile, the older son was in the field. When he came near the house, he heard music and
dancing. 26 So he called one of the servants and asked him what was going on. 27 ‘Your brother
has come,’ he replied, ‘and your father has killed the fattened calf because he has him back safe
and sound.’” 28 “The older brother became angry and refused to go in. So his father went out and
pleaded with him. 29 But he answered his father, ‘Look! All these years I've been slaving for you
and never disobeyed your orders. Yet you never gave me even a young goat so | could celebrate
with my friends. 30 But when this son of yours who has squandered your property with prostitutes
comes home, you kill the fattened calf for him!” 31 “ ‘My son,’ the father said, ‘you are always with
me, and everything | have is yours. 32 But we had to celebrate and be glad, because this brother of
yours was dead and is alive again; he was lost and is found.” ”

Grace: to feel with poignancy the mercy of the Lord.
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Points:

-The forgiveness re-creates me, and gives me back my unity, my identity: To live the
forgiveness as the greatest opportunity of my life.

- After the injury comes the distance. After the distance, the humiliation. After the
humiliation, the memory. And the memory pushes him back. A hug is waiting for him, for he can
recognize again himself as a son.

- Jesus pronounces the parable actually for people like the elder son. We do not
accept the gratuitousness of the forgiveness. We do not understand what Love is. Love is
actually “unjust”. Only accepting this “injustice” we can enter in the “feast” of the Father, we
can enter in the resurrection.
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17.John 13,1-17: I'm servant of God with Jesus the Servant (“the lamb”)

11t was just before the Passover Festival. Jesus knew that the hour had come for him to leave
this world and go to the Father. Having loved his own who were in the world, he loved them to
the end. ? The evening meal was in progress, and the devil had already prompted Judas, the son
of Simon Iscariot, to betray Jesus.? Jesus knew that the Father had put all things under his power,
and that he had come from God and was returning to God; 4 so he got up from the meal, took off
his outer clothing, and wrapped a towel around his waist. °> After that, he poured water into a
basin and began to wash his disciples’ feet, drying them with the towel that was wrapped around
him.

He came to Simon Peter, who said to him, “Lord, are you going to wash my feet?”’ Jesus
replied, “You do not realize now what | am doing, but later you will understand.” & “No,” said
Peter, “you shall never wash my feet.” Jesus answered, “Unless | wash you, you have no part with
me.”? “Then, Lord,” Simon Peter replied, “not just my feet but my hands and my head as well!”. 1°
Jesus answered, “Those who have had a bath need only to wash their feet; their whole body is
clean. And you are clean, though not every one of you.” 1! For he knew who was going to betray
him, and that was why he said not everyone was clean.

12 When he had finished washing their feet, he put on his clothes and returned to his place. “Do
you understand what | have done for you?” he asked them. 13 “You call me ‘Teacher’ and ‘Lord,’
and rightly so, for that is what | am. 24 Now that I, your Lord and Teacher, have washed your feet,
you also should wash one another’s feet. 1> | have set you an example that you should do as | have
done for you. ¢ Very truly | tell you, no servant is greater than his master, nor is a messenger
greater than the one who sent him. 17 Now that you know these things, you will be blessed if you
do them.

Grace: To be washed by Jesus and to experience the Spirit in order to wash (give it to) the
others.

Points:

1. Beingwashed by Jesus is having a part with him. All through John’s Gospel, water is a symbol
of the Spirit, that comes through the Christ. Also, already among the Jews, being baptised by
someone, meant to be part of his community. Being washed by Jesus means to “receive” that water
transforms me into a new creature, a part of him. To identify myself with him.

2. Beinglordisbeing aslave. Washing someone’s feet was the work of the lowest of the slaves
of the household. Rabbis, in fact, forbade Jewish slaves from doing this kind of work. Jesus shows
that being powerful, being a leader, being the Lord is «made myself a slave to everyone, to win as
many as possible» (cf. 1Co 9,19)

3. Identification through imitation. As little children do when growing up, the first and most
important way in which we learn new things is to imitate the grown-ups. To be “like” Jesus happens
through contemplation of the life of Jesus, which is a kind of “eating”. We are “nourished” by His
life to become like him. This is the meaning of Eucharist. The apostles ate the lamb to become like
the Lamb (in Hebrew “lamb” and “servant” are the same word).

26



Vocation says identity

‘ 18. Gn 1,1 - 2,4a: I'm goal and caretaker of the creation

1 In the beginning God created the heavens and the earth. 2 Now the earth was formless and
empty, darkness was over the surface of the deep, and the Spirit of God was hovering over the
waters. 3 And God said, “Let there be light,” and there was light. 4 God saw that the light was
good, and he separated the light from the darkness. 5 God called the light “day,” and the darkness
he called “night.” And there was evening, and there was morning—the first day. 6 And God said,
“Let there be a vault between the waters to separate water from water.” 7 So God made the vault
and separated the water under the vault from the water above it. And it was so. 8 God called the
vault “sky.” And there was evening, and there was morning—the second day. 9 And God said, “Let
the water under the sky be gathered to one place, and let dry ground appear.” And it was

so. 10 God called the dry ground “land,” and the gathered waters he called “seas.” And God saw
that it was good. 11 Then God said, “Let the land produce vegetation: seed-bearing plants and
trees on the land that bear fruit with seed in it, according to their various kinds.” And it was

so. 12 The land produced vegetation: plants bearing seed according to their kinds and trees
bearing fruit with seed in it according to their kinds. And God saw that it was good. 13 And there
was evening, and there was morning—the third day. 14 And God said, “Let there be lights in the
vault of the sky to separate the day from the night, and let them serve as signs to mark sacred
times, and days and years, 15 and let them be lights in the vault of the sky to give light on the
earth.” And it was so. 16 God made two great lights—the greater light to govern the day and the
lesser light to govern the night. He also made the stars. 17 God set them in the vault of the sky to
give light on the earth, 18 to govern the day and the night, and to separate light from darkness.
And God saw that it was good. 19 And there was evening, and there was morning—the fourth

day. 20 And God said, “Let the water teem with living creatures, and let birds fly above the earth
across the vault of the sky.” 21 So God created the great creatures of the sea and every living thing
with which the water teems and that moves about in it, according to their kinds, and every winged
bird according to its kind. And God saw that it was good. 22 God blessed them and said, “Be fruitful
and increase in number and fill the water in the seas, and let the birds increase on the

earth.” 23 And there was evening, and there was morning—the fifth day. 24 And God said, “Let the
land produce living creatures according to their kinds: the livestock, the creatures that move along
the ground, and the wild animals, each according to its kind.” And it was so. 25 God made the wild
animals according to their kinds, the livestock according to their kinds, and all the creatures that
move along the ground according to their kinds. And God saw that it was good. 26 Then God said,
“Let us make mankind in our image, in our likeness, so that they may rule over the fish in the sea
and the birds in the sky, over the livestock and all the wild animals, and over all the creatures that
move along the ground.” 27 So God created mankind in his own image, in the image of God he
created them; male and female he created them. 28 God blessed them and said to them, “Be
fruitful and increase in number; fill the earth and subdue it. Rule over the fish in the sea and the
birds in the sky and over every living creature that moves on the ground.” 29 Then God said, “I give
you every seed-bearing plant on the face of the whole earth and every tree that has fruit with seed
in it. They will be yours for food. 30 And to all the beasts of the earth and all the birds in the sky
and all the creatures that move along the ground—everything that has the breath of life in it—I
give every green plant for food.” And it was so. 31 God saw all that he had made, and it was very
good. And there was evening, and there was morning—the sixth day.
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2,1 Thus the heavens and the earth were completed in all their vast array. 2 By the seventh day
God had finished the work he had been doing; so on the seventh day he rested from all his work.

3 Then God blessed the seventh day and made it holy, because on it he rested from all the work of
creating that he had done.

Grace: to admire how God creates each thing to come in touch with me

Points:

- God creates all through His word. It is a “performative” word. It makes immediately be what
it says. That means that every thing is a word of God. God is speaking in every thing.
Creation is the language of God.

- God creates by distinguishing (“separating”, doing each thing “according to its own kind).
The creation is the “discernment” of God.

- God sees each creature as “good”. But creating the human being God sees him as “very
good”. The creation is an “escalation”, a long process that culminates in the creation of the
human being. The whole creation was made for the human being and to allow God and
human beings to dwell together in the seventh day. The encounter between God and
human beings where both can rest together (= “shabat”) is the goal of the whole creation.

- The human being was created as “image of God”. That means (in biblical language) as
“representant” of God, as the one who makes God present.

- The human being is image of God not as single but so far he is created in relationship (male-
female).

- The human being was created to take care of the creation and to be fecund. God leaves the
task to fulfil the creation in the hands of the human being.
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‘ 19. Es 3,1-2: | am sent by God to free His people

1 Now Moses was tending the flock of Jethro his father-in-law, the priest of Midian, and he led the
flock to the far side of the wilderness and came to Horeb, the mountain of God. 2 There the angel
of the LORD appeared to him in flames of fire from within a bush. Moses saw that though the bush
was on fire it did not burn up. 3 So Moses thought, “I will go over and see this strange sight—why
the bush does not burn up.” 4 When the LORD saw that he had gone over to look, God called to
him from within the bush, “Moses! Moses!” And Moses said, “Here | am.” 5 “Do not come any
closer,” God said. “Take off your sandals, for the place where you are standing is holy

ground.” 6 Then he said, “I am the God of your father, the God of Abraham, the God of Isaac and
the God of Jacob.” At this, Moses hid his face, because he was afraid to look at God.

7 The LORD said, “I have indeed seen the misery of my people in Egypt. | have heard them crying
out because of their slave drivers, and | am concerned about their suffering. 8 So | have come down
to rescue them from the hand of the Egyptians and to bring them up out of that land into a good
and spacious land, a land flowing with milk and honey—the home of the Canaanites, Hittites,
Amorites, Perizzites, Hivites and Jebusites. 9 And now the cry of the Israelites has reached me, and |
have seen the way the Egyptians are oppressing them. 10 So now, go. | am sending you to Pharaoh
to bring my people the Israelites out of Egypt.” 11 But Moses said to God, “Who am | that | should
go to Pharaoh and bring the Israelites out of Egypt?” 12 And God said, “I will be with you. And this
will be the sign to you that it is | who have sent you: When you have brought the people out of
Egypt, you will worship God on this mountain.”

Grace: to listen the call of God to be an instrument of liberation

Points:

Moses spent already 40 years of routine, after his failure in attempting to liberate the
Hebrews from the Egyptian oppression. He is now a resigned man, when suddenly God
appears to him.

A tree or a bush are symbols of the human self. The experience of Moses in this “holy place’
is first of all an “encounter with himself”. But at the same time this encounter means to
discover that there is another “presence” inside himself, which is symbolized by the flame:
it’s a divine presence.

This flame doesn’t burn up the bush. This flame is the emblem of gratuitousness. From
there the Lord speaks.

Moses learns to pass from the pretension of seeing (which would mean “to possess God”),
to the acceptance of listening (which is the right “code of communication” with the living
Lord).

The first thing God says to Moses is the name of Moses, his “identity”. Moses receives his
identity in this encounter with God. His identity is “to be a word pronounced by God”.

To take off the sandals means: you are at home, do not be afraid, you can be yourself.
When Moses accepts just to listen and not to see (he hides his face with a veil) God can
begin to speak to him and renews His promise (land) and Moses’ vocation (to go to speak
with pharaoh).

Vocation is the coincidence between what seems impossible and one’s deepest desire. In
front of the challenge of the vocation the central question of identity arises: “who am I?”.

)
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The answer of God is not a philosophical definition of the human being, but a promise: “I

will be with you”. Our identity is hidden in our vocation which is just a promise of fidelity of
God.

| 20. Is 6: I'm called to be prophet

1 In the year that King Uzziah died, | saw the Lord, high and exalted, seated on a throne; and the
train of his robe filled the temple. 2 Above him were seraphim, each with six wings: With two wings
they covered their faces, with two they covered their feet, and with two they were flying. 3 And
they were calling to one another: “Holy, holy, holy is the LORD Almighty; the whole earth is full of
his glory.” 4 At the sound of their voices the doorposts and thresholds shook and the temple was
filled with smoke. 5 “Woe to me!” | cried. “I am ruined! For | am a man of unclean lips, and I live
among a people of unclean lips, and my eyes have seen the King, the LORD Almighty.” 6 Then one
of the seraphim flew to me with a live coal in his hand, which he had taken with tongs from the
altar. 7 With it he touched my mouth and said, “See, this has touched your lips; your guilt is taken
away and your sin atoned for.” 8 Then | heard the voice of the Lord saying, “Whom shall | send?
And who will go for us?” And | said, “Here am I. Send me!”

Grace: to understand how | will “pronounce the Name of God” in my life.
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Points:

n u

“Holy” is in Hebrew “kavod”, which means, “different”, “separated”, “other”. The “holy holy
holy” song (in the eastern tradition: “Trisagion”) is here to underline that God is
“completely other” in respect to us: we will never be able to grasp Him and to understand
Him. To encounter Him means to recognize this infinite difference.

- The awareness of this difference can create an awareness of our unworthiness.

- But God purifies us “burning our lips”, which is a symbolic expression to say: “when we
pronounce His name”. In the Hebrew Tradition, the Name of God (since it cannot be
pronounced) is like fire that burns the lips.

- When the prophet has pronounced the Name of God, his mouth is purified, and he is ready
to be sent. He is sent precisely to pronounce in front of the people the Name of God. That
means: to make present God. But God needs the prophet to agree with this mission.

21.Lc 5,1-11: I'm called to be a “fisherman of human beings”.

1 One day as Jesus was standing by the Lake of Gennesaret, the people were crowding around him
and listening to the word of God. 2 He saw at the water’s edge two boats, left there by the
fishermen, who were washing their nets. 3 He got into one of the boats, the one belonging to
Simon, and asked him to put out a little from shore. Then he sat down and taught the people from
the boat. 4 When he had finished speaking, he said to Simon, “Put out into deep water, and let
down the nets for a catch.” 5 Simon answered, “Master, we’ve worked hard all night and haven’t
caught anything. But because you say so, | will let down the nets.” 6 When they had done so, they
caught such a large number of fish that their nets began to break. 7 So they signaled their partners
in the other boat to come and help them, and they came and filled both boats so full that they
began to sink. 8 When Simon Peter saw this, he fell at Jesus’ knees and said, “Go away from me,
Lord; I am a sinful man!” 9 For he and all his companions were astonished at the catch of fish they
had taken, 10 and so were James and John, the sons of Zebedee, Simon’s partners. Then Jesus said
to Simon, “Don’t be afraid; from now on you will fish for people.” 11 So they pulled their boats up
on shore, left everything and followed him.

Grace: to leave to the Lord to do of me what He wants.

Points:

- Simon Peter and his collaborators had just experienced a harsh failure (the whole night
working without fishing anything). They could be very “reluctant” towards a “successful
speaker” like Jesus (after a failure people just want to be left alone). But Jesus “invades” the
“comfort zone” of these fishermen, entering into their boat. He could enter precisely
because it was empty. Jesus transforms the space of the failure into the “cathedra” of His
teaching. Everyone now sees the empty boat of Simon Peter, everyone could comment
sarcastically on his failure, but Jesus overturns it into possibility, to be an instrument of God.

- The invitation of Jesus to let down the nets could sound wrong since fishing is to be
performed during the night. The answer of Simon “because you say so” could be a way to
put Jesus to the test (or even to provoke Him), or could be also simply the expression of a
radical “blind trust”.
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- Infront of the “miracle” of fullness, Simon Peter is afraid. He feels his inadequacy and
unworthiness. In words he asks for distance, in gestures he embraces the knees of Jesus.
That is the contradiction of human feelings in front of the presence of God.

- To “fish for people” was an expression of Jeremiah when the prophet spoke of the
messengers that God sent to call back the people from the exile in Babylon. To “fish people”
means to save them. The vocation of Simon Peter, like every vocation, is already present in
his current life (fisherman), but it’s a “transfiguration” of it to become a close collaboration
with the mission of Jesus (savior).

| 22. Mt 16,13-20: I'm called to build the “house of God”

13 When Jesus came to the region of Caesarea Philippi, he asked his disciples, “Who do people say
the Son of Man is?” 14 They replied, “Some say John the Baptist; others say Elijah; and still others,
Jeremiah or one of the prophets.” 15 “But what about you?” he asked. “Who do you say |

am?” 16 Simon Peter answered, “You are the Messiah, the Son of the living God.” 17 Jesus

replied, “Blessed are you, Simon son of Jonah, for this was not revealed to you by flesh and blood,
but by my Father in heaven. 18 And | tell you that you are Peter, and on this rock | will build my
church, and the gates of Hades will not overcome it. 19 | will give you the keys of the kingdom of
heaven; whatever you bind on earth will be bound in heaven, and whatever you loose on earth will
be loosed in heaven.” 20 Then he ordered his disciples not to tell anyone that he was the Messiah.

Grace: to contribute to the building of the community.

Points:

- The faith transforms the mouth of the hell in “Church” (“the gates of Hades” were
thought to be on the
Temple mount in
Jerusalem, but were
thought to be covered by
the stone of Jacob’s
dream; now this stone is
“Peter and the others”,
that means: the
community)

- Recognizing
Jesus as the Lord, Peter
receives his vocation, his
mission, a new identity.
The way | live my vocation
gives me unity. Do |
identify myself with it?

- Who do you say
the Son of Man is?
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Christ our identity

‘ 23. Mt 6,7-15: I'm created as a relationship with the Father

7 And when you pray, do not keep on babbling like pagans, for they think they will be heard
because of their many words. 8 Do not be like them, for your Father knows what you need before
you ask him. 9 “This, then, is how you should pray: “‘Our Father in heaven, hallowed be your
name, 10 your kingdom come, your will be done, on earth as it is in heaven. 11 Give us today our
daily bread. 12 And forgive us our debts, as we also have forgiven our debtors. 13 And lead us not
into temptation, but deliver us from the evil one.’

Grace: to make of my life a prayer to the Father.

Points:

- Jesus is the “prayer of the ‘Our Father’ made flesh”. He is the everlasting bond between
humankind and God. An everlasting bond which is a dynamic dialogue, a prayer, a radical
trust, a self-giving. While praying the Our Father we enter in this prayer, we enter in what
Jesus actually is. The prayer of the “Our Father” is for us the gate to the open identity of
Jesus, where we receive our deepest identity.

- Jesus is the fulfillment of each one of the requests of the “Our Father”. Jesus is the
sanctification of the Name of God, Jesus is the coming of the Kingdom, the will of God
realized on earth, the daily bread (in Greek: the over-substantial bread, that means “the
bred which is more than bread”), the forgiveness of sins, the liberation from evil.

- But the whole prayer of the “our Father” draws a process from heaven to evil, which
corresponds to the dynamic of the life of Jesus, sent by the heavenly Father and going all
the down to hell.

24. Lc 10,25-37: I'm called “to do like Jesus”

25 On one occasion an expert in the law stood up to test Jesus. “Teacher,” he asked, “what must |
do to inherit eternal life?” 26 “What is written in the Law?” he replied. “How do you read it?” 27 He
answered, “ ‘Love the Lord your God with all your heart and with all your soul and with all your
strength and with all your mind’ ; and, ‘Love your neighbor as yourself.” ” 28 “You have answered
correctly,” Jesus replied. “Do this and you will live.” 29 But he wanted to justify himself, so he asked
Jesus, “And who is my neighbor?” 30 In reply Jesus said: “A man was going down from Jerusalem
to Jericho, when he was attacked by robbers. They stripped him of his clothes, beat him and went
away, leaving him half dead. 31 A priest happened to be going down the same road, and when he
saw the man, he passed by on the other side. 32 So too, a Levite, when he came to the place and
saw him, passed by on the other side. 33 But a Samaritan, as he traveled, came where the man
was; and when he saw him, he took pity on him. 34 He went to him and bandaged his wounds,
pouring on oil and wine. Then he put the man on his own donkey, brought him to an inn and took
care of him. 35 The next day he took out two denarii and gave them to the innkeeper. ‘Look after
him,” he said, ‘and when | return, | will reimburse you for any extra expense you may

have.” 36 “Which of these three do you think was a neighbor to the man who fell into the hands of
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robbers?” 37 The expert in the law replied, “The one who had mercy on him.” Jesus told him, “Go
and do likewise.”

Grace: to give all as thanksgiving to God for having been saved

Points:

- Do we not also know the situation, like the law teacher, that we read the Holy scripture
with a certain intention. Jesus asks (us) back: «How do you read it?» Saint Ignatius invites us
to open our heart and to take off our own glasses, in order to be able to receive the Word
of God impartially.

- Tolove God, to love my neighbors, to love myself - we know this commandment well, but
we often find it difficult to live this in everyday life. Franz Jalic SJ assumes an inner
connection between
these three kinds of
loving. My love for God is
"only" as great as my love
for myself or for my
neighbor. Through my
human relationships | can
read my love for God.

- The big difference
between the three men
who came along the way
is the compassion. How
does compassion feel?
Where do | experience it?
Where do | live
compassion in my love for
myself, my neighbor and
God? with whom do | find
it difficult to live?

- The Samaritan can be
read as an image for
Jesus, who brings me, the
injured person, to the
hostel, to the house of the
Father. They both take
care of me, bandage my
wounds, give me time,
listen to me. It often takes
a lot of time and love to
heal pain and wounds. |
may take this time in the
house of the father. And,
when the time is ripe, "do
the same" also applies to
me.




25. Lc 21,1-4: My life is to be given

1 As Jesus looked up, he saw the rich putting their gifts into the temple treasury.

2 He also saw a poor widow put in two very small copper coins.

3 “Truly I tell you,” he said, “this poor widow has put in more than all the others.

4 All these people gave their gifts out of their wealth; but she out of her poverty put in all she had
to live on.”

Grace: to give all

Points:

- Jesus’ gaze is able to recognize what could be hidden to a superficial eye: a small gesture
which means a lot. Jesus sees the presence of the Good under the appearance of the
smallest.

- The Greek text has: “but she out of her poverty put in all her life”. Jesus will learn from this
gesture of the widow, as preparation for His own passion, where He will give “all his life”.
The contemplative gaze of Jesus is able to learn from all what the Father puts in front of His
eyes.

- The identity of Jesus will be “the one who gave His own life”, because the identity of the
human being has always been “the one who is able to give one’s own life”. Jesus reveals the
most profound identity of the human being, but the text shows that this identity is not
“forced” by Jesus but just “revealed”. The human being is himself (is “Jesus”) when he gives
all.

26. Gal 1,11-16; 2,15-21: Christ lives in me

LI want you to know, brothers and sisters, that the gospel | preached is not of human origin.
2 | did not receive it from any man, nor was | taught it; rather, | received it by revelation from
Jesus Christ.

For you have heard of my previous way of life in Judaism, how intensely | persecuted the
church of God and tried to destroy it. 1 | was advancing in Judaism beyond many of my own age
among my people and was extremely zealous for the traditions of my fathers. 1> But when God,
who set me apart from my mother’s womb and called me by his grace, was pleased 6 to reveal
his Son in me so that | might preach him among the Gentiles, my immediate response was not
to consult any human being. {(...)

215 “We who are Jews by birth and not sinful Gentiles 1 know that a person is not justified by
the works of the law, but by faith in Jesus Christ. So we, too, have put our faith in Christ Jesus
that we may be justified by faith in Christ and not by the works of the law, because by the works
of the law no one will be justified.

17 “But if, in seeking to be justified in Christ, we Jews find ourselves also among the sinners,
doesn’t that mean that Christ promotes sin? Absolutely not! 18 If | rebuild what | destroyed, then
I really would be a lawbreaker.
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19 “For through the law | died to the law so that | might live for God. ?° | have been crucified with

Christ and | no longer live, but Christ lives in me. The life | now live in the body, I live by faith in the
Son of God, who loved me and gave himself for me. ?* | do not set aside the grace of God, for if
righteousness could be gained through the law, Christ died for nothing!”

Grace: The light to discern what is my true identity and what do | need to do to achieve it.

Points:

The encounter with Christ reveals my true identity. Paul doesn’t stop to be a Jew, but
encountering Christ, shows him what it truly means and what’s his calling. We find our own
identity by looking at ourselves in the mirror that is Christ. My true identity comes from God
himself, it’s not something | give myself or other people give me.

Finding an identity means a new way of looking at life. Faith means a new way of looking at
the world around me and so, it implies a new order of priorities, preferences...

Finding my true identity means to give up my previous (ethnic, social, personal...) one and to
develop a deeper one. Identity doesn’t mean individuality, originality in an “hedonistic” way.
It means identification with the one who loves me and who gave me life/gave his life for me.

27. Gal 3,26-29: Only Christ gives me identity

26 So in Christ Jesus you are all children of God through faith, 27 for all of you who were baptized
into Christ have clothed yourselves with Christ. 28 There is neither Jew nor Gentile, neither slave

nor free, nor is there male and female, for you are all one in Christ Jesus. 29 If you belong to Christ,
then you are Abraham’s seed, and heirs according to the promise.

Grace: to put my identity not in the distances towards others but in the union with Christ.

Points:

Faith is the awareness to be son/daughter of God and to live as such. Through the
metaphor of “clothe”, Saint Paul describes the faith as the capacity to “in-habit” the earth
like Jesus, Son of God. The clothing is a symbol of relationships, self-expression, way of life,
interpretation of one’s own limit (one’s own skin),... in one word: identity. To have Christ as
“clothing” is to have Christ as only model and as only source of identity. To be “Christian”.
All the identity distinctions of this world are relativized by the new identity in Christ. The
source of being what | am is no more an ethnic one, nor a social one, and not even a sexual
one, but Jesus Christ.

This “belonging to Christ” is a process, that goes from a promise (like the promise to
Abraham) to its fulfillment, from the seed to the fruit. The identity is a process, not a static
“definition”. The identity is “a story of salvation”.
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28. Ef 2,14-22: I'm a member of the “family of God”

14 For he himself is our peace, who has made the two groups one and has destroyed the barrier,
the dividing wall of hostility, 15 by setting aside in his flesh the law with its commands and
regulations. His purpose was to create in himself one new humanity out of the two, thus making
peace, 16 and in one body to reconcile both of them to God through the cross, by which he put to
death their hostility. 17 He came and preached peace to you who were far away and peace to
those who were near. 18 For through him we both have access to the Father by one

Spirit. 19 Consequently, you are no longer foreigners and strangers, but fellow citizens with God'’s
people and also members of his household, 20 built on the foundation of the apostles and
prophets, with Christ Jesus himself as the chief cornerstone. 21 In him the whole building is joined
together and rises to become a holy temple in the Lord. 22 And in him you too are being built
together to become a dwelling in which God lives by his Spirit.

Grace: to discover myself as brother/sister of every human being in Christ.

Points:

“The dividing wall of hostility” means first of all the wall that stopped the pagans from
entering the inner courts in the esplanade of the Temple. It’s a wall of separation between
Jews and Pagans that goes through every dimension of life, like the impossibility of having a
meal together, or even the impossibility to share a common project. The “wall” was is the
“Law” in the sense that to be on this side of it means to observe the numerous “commands
and regulations” of the Law, which shaped the Jewish identity. Since Jesus was condemned
as transgressor of the Law, and since in Him the relationship is no more through the works
of the Law but through faith, Jesus actually “destroys” the “dividing wall”. There is no more
“dividing wall” between Jews and “Pagans” and there is no more dividing wall (“hostility”)
between humankind and God. This “reconciliation” is called “peace”.

- That’s why the pagans can now consider themselves, like the Jews, “members of His
household”. The Christian community becomes here a model of “renewed humanity” which
takes the model of the “family”.

- Another metaphor for this kind of new organization of the relationships is the metaphor of
the building of the Temple, where the different stones contribute to create a dwelling of
God.

- The personal identity is no more given by what my origins are, or by what my works are, but
by my belonging to the “family of God”, to the “dwelling house” of God. My identity is given
by my way to contribute to build the Church.

29. Philp 2,5-13: I'm called to be “shaped” by Jesus

23 In your relationships with one another, have the same mindset as Christ Jesus:
6 Who, existing in the form of God,

did not consider equality with God something to be used to his own advantage;
7 rather, he made himself nothing

by taking the form of a servant,
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being made in human likeness.
And being found in appearance as a man,

he humbled himself

by becoming obedient to death—

even death on a cross!

? Therefore God exalted him to the highest place

and gave him the name that is above every name,
that at the name of Jesus every knee should bow,

in heaven and on earth and under the earth,
and every tongue acknowledge that Jesus Christ is Lord,

to the glory of God the Father.

12 Therefore, my dear friends, as you have always obeyed—not only in my presence, but now

much more in my absence—continue to work out your salvation with fear and trembling,*3 for it is
God who works in you to will and to act in order to fulfil his good purpose.

10

11

Grace: To listen to the heart of Christ as the beloved disciple at the Supper, so as to be more
and more conformed to Him

Points:

- To achieve one’s identity implies to make conscious choices. It's not about appearance or
form (vv. 6.7.8), but it’s expressed through one’s actions and decisions. Christ’s humbling is a
personal choice to give up (not cancel) his divine form to adopt the human one and
configuring his life through obedience. That choice leads to the revelation of his truest
identity as Lord of all.

- Tofeel with Christ/have his mindset (v. 5) means to be aware about his choices and to identify
oneself with them and imitate them. But that doesn’t mean to just ‘redo’ the same things as
He did. What Paul is trying to encourage, rather, is to let oneself be conformed to the way of
thinking and acting, of wanting and feeling (cf. v. 13) of Jesus Christ.

- Christian obedience is not the simple submission of our will to a superior, or to a Superior
Being. It's the fruit of our response to Love. The way to share someone’s feelings cannot be
something other than to listen to his heart. That’s the fundamental attitude of a Christian.

| 30. 1Cor 12,4-30: We are members of the “Body” of Christ.

4 There are different kinds of gifts, but the same Spirit distributes them. 5 There are different kinds
of service, but the same Lord. 6 There are different kinds of working, but in all of them and in
everyone it is the same God at work. 7 Now to each one the manifestation of the Spirit is given for
the common good. 8 To one there is given through the Spirit a message of wisdom, to another a
message of knowledge by means of the same Spirit, 9 to another faith by the same Spirit, to
another gifts of healing by that one Spirit, 10 to another miraculous powers, to another prophecy,
to another distinguishing between spirits, to another speaking in different kinds of tongues, and to
still another the interpretation of tongues. 11 All these are the work of one and the same Spirit,
and he distributes them to each one, just as he determines.
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12 Just as a body, though one, has many parts, but all its many parts form one body, so it is with
Christ. 13 For we were all baptized by one Spirit so as to form one body—whether Jews or Gentiles,
slave or free—and we were all given the one Spirit to drink. 14 Even so the body is not made up of
one part but of many. 15 Now if the foot should say, “Because | am not a hand, | do not belong to
the body,” it would not for that reason stop being part of the body. 16 And if the ear should say,
“Because | am not an eye, | do not belong to the body,” it would not for that reason stop being part
of the body. 17 If the whole body were an eye, where would the sense of hearing be? If the whole
body were an ear, where would the sense of smell be? 18 But in fact God has placed the parts in
the body, every one of them, just as he wanted them to be. 19 If they were all one part, where
would the body be? 20 As it is, there are many parts, but one body. 21 The eye cannot say to the
hand, “I don’t need you!” And the head cannot say to the feet, “l don’t need you!” 22 On the
contrary, those parts of the body that seem to be weaker are indispensable, 23 and the parts that
we think are less honorable we treat with special honor. And the parts that are unpresentable are
treated with special modesty, 24 while our presentable parts need no special treatment. But God
has put the body together, giving greater honor to the parts that lacked it, 25 so that there should
be no division in the body, but that its parts should have equal concern for each other. 26 If one
part suffers, every part suffers with it; if one part is honored, every part rejoices with it. 27 Now
you are the body of Christ, and each one of you is a part of it. 28 And God has placed in the church
first of all apostles, second prophets, third teachers, then miracles, then gifts of healing, of helping,
of guidance, and of different kinds of tongues. 29 Are all apostles? Are all prophets? Are all
teachers? Do all work miracles? 30 Do all have gifts of healing? Do all speak in tongues ? Do all
interpret?

Grace: to recognize my personal “charism” (gift) as contribution for the whole body.

Points:

- Each one received from God a different gift. This difference is not to become a conflict but a
collaboration and a discovery of the complementarity. The difference allows the
relationship and tends to the communion. A gift which is not at the service of the
communion is not a real gift. The gifts are given to build the unity in the diversity.

- The members of the community all need each other like the members of one body. To
suffer together with those who suffer and to rejoice together with those who rejoice is the
“sympatheia” (“sympathy”), the capacity to suffer together and have passion together.

- This “sympathy” makes us “Body of Christ”. That means: this sympathy is “experience of
God”.

31. 1Pt 2,4-10: we are “Living Stones”

4 As you come to him, the living Stone—rejected by humans but chosen by God and precious to
him— 5 you also, like living stones, are being built into a spiritual house to be a holy priesthood,
offering spiritual sacrifices acceptable to God through Jesus Christ. 6 For in Scripture it says: “See, |
lay a stone in Zion, a chosen and precious cornerstone, and the one who trusts in him will never be
put to shame.” 7 Now to you who believe, this stone is precious. But to those who do not believe,
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“The stone the builders rejected has become the cornerstone,” 8 and, “A stone that causes people
to stumble and a rock that makes them fall. “They stumble because they disobey the message —
which is also what they were destined for. 9 But you are a chosen people, a royal priesthood, a holy
nation, God’s special possession, that you may declare the praises of him who called you out of
darkness into his wonderful light. 10 Once you were not a people, but now you are the people of
God; once you had not received mercy, but now you have received mercy.

Grace: to feel close to Christ and supported by Christ in the building of the Church

Points:

- Astoneis a dead object; to say “living stone” is to say: “the dead is now alive”. It’s a
symbolic expression of the Easter event.

- But “stone” means also “son”. The Living Stone is the “Living Son”, Jesus Christ.

- We all are embraced in the same Easter event, so that we all can be called “living stones”.
What was dead in us is now alive. What was rejected (the sin, the wounds) is now the space
of manifestation of God. The life is now visible precisely in what was dead.

- We are all also sons/daughters of God.

- We all are called to build the house of God (the Church, the new humanity), and we are all
called to “offer” (as “sacrifice”) the whole life and the whole world to God.

- But the “Living Stone” can also be stone of conflict and contradiction.

32. Acts 7,54-60: I'm a testimony

54 When the members of the Sanhedrin heard this, they were furious and gnashed their teeth at
him. 55 But Stephen, full of the Holy Spirit, looked up to heaven and saw the glory of God, and
Jesus standing at the right hand of God. 56 “Look,” he said, “| see heaven open and the Son of Man
standing at the right hand of God.” 57 At this they covered their ears and, yelling at the top of their
voices, they all rushed at him, 58 dragged him out of the city and began to stone him. Meanwhile,
the witnesses laid their coats at the feet of a young man named Saul. 59 While they were stoning
him, Stephen prayed, “Lord Jesus, receive my spirit.” 60 Then he fell on his knees and cried out,
“Lord, do not hold this sin against them.” When he had said this, he fell asleep.

Grace: To be a testimony of Jesus

Points:

- Stephen, one of the first “deacons”, becomes the first Christian to be killed because of his
faith. His death is here narrated as the highest “testimony” of faith, which makes him similar
to the first and fundamental “testimony” which is Jesus Christ.

- “Testimony” (or “witness”) is in Greek “martyr”. But “martyr” is a term taken from the
juridical vocabulary. In the trials, the “eye witnesses” are called to narrate what they saw.

- That’s why the first meaning of “martyr” in the New Testament is not immediately the one
who is killed with violence, but the one who “sees” and who narrates what he sees.
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- Atthe beginning of the text, Stephen sees the “open heaven” and says that. The
Christian martyr is the one who has his eyes fixed on the open Heaven, fixed on Jesus Christ.
And that’s why he becomes like Jesus Christ.

- Actually Stephen, just before our text, was able to summarize the whole history of Israel
like Jesus did with his own life. And like Jesus, he will be rejected and killed. Like Jesus, his
death will be “out of the city”, and like Jesus, he will forgive his enemies.

- Stephen didn’t see the “fruit” of his martyrdom. But the text lets understand that the
young man observing the scene, Saul (the future Paul), receives here the initial provocation for
the long way that leads him to the conversion. The fruit of the martyrdom of Stephen is the
“greatest evangelizer” of the Church, Saint Paul.

‘ 33. Acts 8,26-40: I'm sent to “announce Jesus Christ” as the One people are looking for

26 Now an angel of the Lord said to Philip, “Go south to the road—the desert road—that goes
down from Jerusalem to Gaza.” 27 So he started out, and on his way he met an Ethiopian eunuch,
an important official in charge of all the treasury of the Kandake (which means “queen of the
Ethiopians”). This man had gone to Jerusalem to worship, 28 and on his way home was sitting in
his chariot reading the Book of Isaiah the prophet. 29 The Spirit told Philip, “Go to that chariot and
stay near it.” 30 Then Philip ran up to the chariot and heard the man reading Isaiah the prophet.
“Do you understand what you are reading?” Philip asked. 31 “How can I,” he said, “unless someone
explains it to me?” So he invited Philip to come up and sit with him. 32 This is the passage of
Scripture the eunuch was reading: “He was led like a sheep to the slaughter, and as a lamb before
its shearer is silent, so he did not open his mouth. 33 In his humiliation he was deprived of justice.
Who can speak of his descendants? For his life was taken from the earth.” 34 The eunuch asked
Philip, “Tell me, please, who is the prophet talking about, himself or someone else?” 35 Then Philip
began with that very passage of Scripture and told him the good news about Jesus. 36 As they
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traveled along the road, they came to some water and the eunuch said, “Look, here is water. What
can stand in the way of my being baptized?” 38 And he gave orders to stop the chariot. Then both
Philip and the eunuch went down into the water and Philip baptized him. 39 When they came up
out of the water, the Spirit of the Lord suddenly took Philip away, and the eunuch did not see him
again, but went on his way rejoicing. 40 Philip, however, appeared at Azotus and traveled about,
preaching the gospel in all the towns until he reached Caesarea.

Grace: to be able to sit beside every “eunuch”.

Points:

- The eunuch is touched in the text by the verse which coincides with his own destiny (to be
“cut”). That’s why he asks: “Who is the prophet talking about, himself or someone else?”.
Philip can then explain to him the link between this tragic destiny (described in the text, but
actually experienced by the eunuch) and the destiny of Jesus. This link is the “Good News”,
because in this link the eunuch understands that he is not alone, and that his most intimate
wound becomes the space of the most important encounter of his life. The right answer to
the eunuch’s question is then: the prophet is speaking about three persons: himself, Jesus
of Nazareth and yourself (the eunuch).

- The eunuch discovers that the most shameful (but also the most determinant) part of his
identity (to be eunuch) is now “taken” by another: Jesus. Jesus doesn’t only share his
identity with us, but shares our identity with himself (or takes our identity on himself).

- The word of God is the mediation for the discovery of this “shared identity”. But the Word
of God needs to be explained by a testimony. Philip represents the vocation of each
believer, sent to explain case by case this “shared identity”.




This booklet was made by the collaboration of several “Living Stones” who put in common their
different competences (exegetes, spiritual guides, translators,...):

Gudrun Nassauer (Fribourg), Ricardo Sanjurjo (Santiago), Lorena Armiento (Cosenza), Simona Lino

(Roma), Valentina Cammarota (Roma), Maripaz Agudo (Madrid), Andreas Schalbetter (Basel),
Barbara Haefele (Luzern), Daniel Asaad (London), Jean-Paul Hernandez (Napoli).

But he was made actually thanks to the prayer of many other living stones, friends and
contemplative communities
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